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TSLAMIC DECLARMTION

A Prograrme of the Islamization of Moslems and lloslem Peoples

OUR GOAL: Islamization of Hoslems
OUR HOTTC: Believe and Fight

BISHILLAHNIRAHHANIREANINL

(In the name of the Almighty Uerciful Eenefacktor)

The Declaration that we are presenting to the public
taday is  no reading matter intended to prove Lo forelgners or
skeptics the supericrity of Islam over one cor another system, ono

ar another group of ideas.

It is addressed to Moslems who wnow whare Lhey
belong and whe clearly feel in their hearls which side they are
on. For them, this Deelaration is an invitation te draw the
necessary conclusions on what this love and belenging commit  them
Lo,

"he enktire Moslem warld is undergeing ferment and
change. lLhatever this world turns out to be after the first wave
of changes, one thing is certain: it will no langer be the world
we krow from the first half of this century. The sca of passivity
and inertia is definitely behind us.

Everybody, espesially powerful foreignezs frem the
East and the West, is seeling te turn this time of change and flux
to their adwvantage. HAather than send armies, they are now
injecting their idess and capital, and by this new ferm of
influerce, striving to achieve the same geal again: to ensure
their presence and keep Moslem fations spiritually weak and

materially and pnlltically dependant.

China, Russia and Western countries are guarrelling

over which one of them will have patronage over which part of the



poslem world. Their gquarrel is fukile, The Islamis werld does not
‘heleng to them, bet to Lhe Hoslem pecples.

For, a world with a population of 700 millicn, wvast

natural |reseurces, a geographical position of  the utrost

“importance, A weorld with a colessal legacy of cultural and

political traditions, and whish ls the charpion of the living
-Talamiz tLhought, cannet remain a hireling for long, There is no
force under tha sun which could prevent tha new Moslem generation

from putting an end to this unnatural situation.

In this conviction, we are anncuncing to friends and
foes tha' :he Mosloms have decided to take the fate of Lhe Islanic
world in their own hands, and te organize that world as they wish.

In  this respect, the Declaration does not contain

ideas that could be considered completely new. Hather,it is a

synthesis of ideas ever more freguently wolced . in various
quarters, which are more or less of the sarme general ifrpectance in
all the parts of tha Moslem world., What is, however, novel is khat
it demands that

ideas and plans ba translated into organized

artien La:giue them practical effect.

the streggle fer new geals did net start today. On
the contrary, in its history, this

reaarded
BEill,
sacrifices of outstanding individuals or

struggle has already
results  and wriklen pages of suffering and immelation.
those were perscnal
couragesus small groups, eclashing with the mighty powers of
Godless ignoranee (jahiliet). The magnitude of the problems and
difficulfies, hnweugr, requires the crganized action of millions,

e . dedicate ouz message to  the memory: of our
¢ brsthers whe have lald thelr llves for Islam. I

] . #y
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Do we want the Moslem nalbions to breal out of the

clirole they ara img and leave behind dependance,

backwardnass and poverty;

o wa want them Lo march staunchly agoin along  the
path of dignity and enllghtenment and becoma masters of their
own fate;
wanl Founts of genius and

D We courage,

wirtue to gush forth powerfully again;

1f we de, let us clearly chart the read leading to

that:

The realization of Islam in all fields of persenal -
tha family and society, throwgh Lthe restoration of

Lhougnt

life, in
Islamic religious and the creation cf &n  integrated
Islamic community from Morocce to Indonesia.
o
Inprobable and distant as this goal may seen, it s

realistic, because it is the only geal in  the vealn of 1he
possible, And conversely, any non=1slamic prograsse  can be
geemingly at hand and close teo our geal, bhut for the Tslamic world
it would be mere utopia, belng as it Is in the realm of the

impossible.

History uneguivocally demonstrates that Islam 1z the
only idea capable of exciting the imaginatien of the Hoslem
F

peoples  and epsuring the necessary Mmeasure o discipline,

inspization and energy. Ho ether ideal,fereign to Islam, has
ever had a significant effect, either in Lhe field «¢f culture, or
in state affairs. In polnt of fact, all that is great and
moteworthy in the history of the Moslem peoples has Zesn created
Islanic

ender  Islamic symbols, Just a few  theusand of toue

fighters forced England to withdraw from the Sue: in the early
fifties, while the united armies of the Aran patisnalist regimes
are loesing the battle with Israel feor Lhe third time. Rs .an

Islamic country, Turkey ruled the worid. Flagierizing Eurecce,



Turkey 1is a third-rate country, like hundrecds of others in tha
warld,

Onee a natlen, or an individual epbrace Islam, they
cannat live or die for any other ideal. It ie inconceivable for a
Hoslem to sacrifice himself for any emperer or ruler, whatever his
nane might he, or for tha glery of some nation, party or enything
similar, because his strongest Ialamic instict recognizes in Tihis
a xind of godlessness and idolatry. A toslen can die only with the
name of Allan and in the glory of Islam, or - run from the
battlefield.

Therofore, periods of passivity and stagnalien
actually cestify to the absence of an Islamlc alternative or of

readiness of Moslems ko clicb this steep path,  They are the”

negalive aspect of the spirvitual rmenepoly of Islam over the

Islamic world.

Accepting Lhis_state g% affairs as an enpression  of
God's will, we asseverate that the Islamic world cannot  he
restored without and against Islam. Islam and ita wiews on man's
role in the world, the purpose of human life and the relationship
betwaen man and God and man -and man, remain a durable and
irreplaceable ethical, phllosophical, ideclogical and political
basis of any genuina action aimed at rewival and the irprovement

cf the lot of the Moslem peoples.

50 ebviously, there are iwo options: either a rove
towards Islamie revival, or passivity and staenation. For thae
feslem peoples, there is no third option.

TNE BACEWALDHESS OF HOSLEN HATIOWNS

COHSERVATIVES AHD MODERHNISTS,

rhe idea of Islamic revival, with Lis percoption of
the ability ef Islam net only to cultivate man, but also to
organite the world, shall always have its opponents in Lwo kinds
of pecplel conservabives, who want old ways, and wodernlsis,  sho
wanlk iLwported ways. The former are dragging Islam bagX inke the

pask, Bauw talter are preparing fez it a feoreign fulure.

Regardless of the greal differences which divide '
them, these tweo categeries ¢f peopls have something in  conrson:
both sem in Islam only a religion, understanding this term only in
its FEvurocpean sense, A eertain lack eof sensitivity to  the finer
polnts of language and logic, and mere than that, lack of
understanding of Lhe essence of Islam and its role in histecy and
in  the werld, make Lhem trasslate the Islanmic din as “religien”,
which, for one reason, is tokally wirong.

nlbeit & repetition and a confirmabion ef
fundameatal truths about the origin and missien of man, the
approach of Islam is in one respect totally new: it is new in ic
demand far the uniting of religion and science, ethles end
politics, ideal and interest, Recognising the existence of two
worlds, the natural and the internal, Islam teaches Lhat it is pan
who 18 a bridge over the abyss separating the tio worlds, Outside
kkis wunity, religion begins e drag into backwardness [rejection
of all active life), and science - into atheism.

broceeding from the ﬁéprc&ﬁh-that Iglan is just &
religion, consecvatives arrive at the cencluslon that Islam shoeuld
not, and atheists - that it cannct ecrgonise the cubside world. The

practical cutcome is the same.



The principal, though not the enly vehicle of Lhe
conservative approach in the MHoslem world today is the class of
hodias  and sheiks, who have, desplte the clear pesitions on  the
non-exisktence of clergy in Islam, organized themselves as a caste
wnte iteelf, which arrogated to itself a monopoly over the
irterpretation of Tslam and placed itself'in the position of
mediator beliwoen the Xoran and the people, As clergymen, they are
thecleglans, and as Lheologians, hhe} are inevitably dogmatics
and, since faith has been given once and for all, it has Lkeen
interpreted, 4in thelr view, once and for all, and it 1s bhest Lo
leave averything as i% was given and defined mere than a tHzusand
following this inevitable legie  of

yeacs aAgo. dogmatics,

thealoois bhecoma bltber fors of anything that is  new. Further

development of the sheriat as a law in Lerms of applying the ~

principles ef the Heran te the ever new situatiens brought ahout
By the progress of the world iIs  labelled as attack on the
integrity of the falth. Perhaps there ls an element of love for
fslam in this, but it is a pathological love of narrow-minded and
backward people, whose deadly esbrace almost stifled the =till

living Islamic thought.

Mopetheless, it weould be a mistake to think that, in
the hands of theoleogians, Islam remained & elesed beock, Ever mpore
impervious Lo science, ” and ever more dincllned to mysticism,
theelogy allowed many irratiesal things, totally alien to Islam,
and  even ochvious myths, to be written inte that book. Anyone who

is familinr with the nature of theology will easily comprehend why

it was wunable to resist the terptation of mytholegy and  why 1t

aven found in it a certain encichment of religious theught. The

menotheism of  Kovan,

the purest and the meost perfect in the
histery of religious teachlngs, was gradually compromised, and
there appeared in practice a disgusting trade in faith, These whe
called themselves interpreters and guardians of faith turned it
inte  a profession, a very convenient and lucrative at that, and
witheut ruch remorse accepted a sbate of affairs in  which its

meseages wore nob obsyed at all.

S

Theelogists thus became wrong pecple in the wrang
place, And now, when tha Moslem world is manifesting all the signs
of awakening, this caste is becoming an erbodiment of all that is

macabre and solerskic in that world. It has proven to be Lotally

incapalle of taking any constructive skep in order for the Islanic
world to face the hardships which eppreas it.

ns. for the so-called p:nércusives, westerners,
rodernists and whatever else they call themselves, eve:ywﬁere in
Lhe Moslem world, they are a real plague, becausc Lhey are  rather
nemercus and influantial, especially in government, education and
public affsirs in general, Believing that hodjas and conservatives
are Islam, and persuading ckhers to helleve the sawe, modernists
indiscriminately oppose all that Islam stands fer. Ycu will easily
recognise these self-styled roformists in modern Moslen countrles
by the pride they usually take in things they should bhe ashzned
of, and their feeling of shame for things they should feel prou
of, They are mainly “"daddy’s sons” who go to school i Evrope  and
come back hems with a feeling of deep inferiocribty Lo the wealthy
West and pronounsed supericribty  over the poor and bachkward
erviresment in whish bhey were born. Without Islamic upbringing
and with no spiritual and meral bond with the people, they guickly
lose even elermentary standards and imagine that, ky deing away
with the logal traditlons, customs and  convictions,  and
intredusing foreign onas, they would overnight creata on that
so0il America, for which they feel excessive acdmiraticn. Instead of
the standard of Living, they bring with them a ocult of that
g;andard; instead of developing the postentials of that warld, they
davelop desires, and thus pave the way for covruption, primbtivism
and mezal chaos. They cannct ses that the power of the Westesn
world lles not in its way of 1ife, but in its way of work; thet
this power is net in the fashion, the athelsm, the nighltelubs, the
looss  jyoung ganeratien, but in -the outstanding diligerce,
persistence, knowledge and respensibility of Its pecple,

The trouble, therofsre, is not that ouz westernerss

have used imported patterns, bub that they did net krew how Lo use




thes properly, or rather, that, in deing =0, they had not

developed a  streng engugh sense for what is good. Rather than
irporking the useful product, they imperted the harmful, stifling

waste of a civillsational process.

hmong  the ‘reguisites of doubtful walus which our
westerner Lakes home with him are vsually wvarious ‘“reveolutlonary”
ideas, reform programres and similay "selvaticn dectrines™ which
"reaclve all problems". hmong these reforms, Lhere are instances
of amazing shorksightedness and imprevisatien. Thus, for exarple,
Mustafa Kemal, who wvas evidently a botter militacy leader than a
cultural rrfermer, and whese merits for Turkey should be cut  down
te slie, prohibits by one of his reforms the wearing of the fez.

It transpired very soon bthat a changed shape of hat cannst change

Lhat which is in people’s minds orf ways, and even less that which
constitutes their real positien, =o that all the problems of the
Turks, those of yeaterday who wore the fez or these of today,

weAring hats, rerain wnchanged.

Focr more than a century now, wmany npatilops outside
the western eivilisation, have been facing the problem of which
abtbitude to take teowards that civilisation, Findirg oneself face
te face with it, should one assure the attitude af absolube

rejection, cautious adiustmznt or accept indiscriminately all Ehe

aspects of that civilisation? The tragedy or trlumph of many
nations was decided by their anawer to this crucial guestion.

There are reforms which radiate the wisdom of one
naticn, and ethers, which mean betrayal of oneself. The example of
Japan and Turkey vemains in this regard a classic of rnodern

nistery. !

AL the turn of this gentury, these .twe countries
presented a  plcture of very similar, "comparable" states. Beoth
were old empires, each with its own physiognomy and place in  the
werld.,  Both were at approximately the same level of development
and both had a glorious past, which could mean both a great

——
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privilege and great burden. In cther words, both had approximately

tha sama chance of success in Lhe fulure,

Beth countries have since undergone the well-krown

reforms. In order to continue living its own life, wrather than
apyone else's, Japan tried Le inLegrate tradition with proegress.
Turkey's modeznists chose for it a differenl path. Today, Tuvkey
18 a third-rake country, while Japan has risen to the tep of world

naktions.

The difference between the philesophies of Japancse
and Turkich veformers is perhaps nowhere as olear as in  the

example of script.

While Turkey abolished the Arabic scripbt which, by
its simplicity. with only 1B characters, ranks among the most
perfect and most widely used world alphabebs, Japan rejected the
demand of its “"romal"™ Lo intreduce Lhe latin alphabet. 1t retained
its complicated script which, after the referm, in addition to 48
characters, also includas B30 Chinese ideograms. Today, there is
na Llliteracy In Japan, whereas in Turkey - forby years after the
intreduction of the Latin alphabek - half of Lhe peooulation is
illiterate, a result which should rake even Lhe lind see the

Light, o

hnd that Is net all, Ik soon Lranspired that it wag
not  just a guestlen of script as a mere instyrument of recerding.
The real ceasona, and khecefore also Lhe conseguences, are jrach
more profound and significant. The essence of the entire human
civilisation and progress lies in perpetuatien, hot in destruction
or negation. Tha script is the way in which & nation ‘“remembers”
and endures in history, With the abolishment of the pArable script,
all the treasure of the past, as preseprved in the written weed,
was malnly lpst for Turkép and, with thls one stroke, it reduced
ikself almest bto Ehe level of barbarism, With a4 peries of
“parallel" reforms, Ctha noew generation of Turks found dtself
without spiritual fectheld, in a kind of spiritual vacuum, Turhey
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enslevemenl. There emerged a kind of splritual and waterial

dependence, whose substance is: a foreign philosophy, a  foroign

lost ibs “rerembrance", its past, Whe could have possibly needed i
|
| way of life, foreign assistance, feoreign capltal, foreign suppert

Lhat?

The paztisans of modernism in the Islamic world were Sueh  countries have acguired Formal independence, but net  real
not, thersfers, the kind of wise mon frem the ranks of kthe people | freedom, beecauss cach freedem is grimarily spiritual liberty, The
whe were able to achleve old ideals and walues in Lthe changed { independence of a nation which had not first of all wen this
circunstances and in new ways. They xose against “the wvalues | spirltual freedom will ssop be reduced Lo Lhe anthem and Lhe flag
themselvas ansd, often with the ocoldest cynici=m and erzzing = too little for real independence,
shortsightedness, trampled what was sacred to the people and
dastroyed yeal Life in order to plant in its place =n imitaticn of k The skruggle for genuine independence cf  Hoslem
life. Aha a resullk of this rampage, ersatz naticns have developed nabions must therefore start again everywhere.
or are about Lo develep in Turkey and elsewhere: spiritually
confused  rountries without a face of their own and without a
feeling ror Lhelr own road in life. Everything in then is .
unavthentic and artificial, lacking real enthusiasm and strength,
like the fake brilllance of their eurcpeanised cities.

Can & country which does not know its identity and
rovts have a clear visien of where it is headed and what it should
strive fer?

The —exanple of some of Hemal's reforms may  seemn
drastic, but these refozms nevertheless represent a  pattern of
every approach-of the westerners to bhe problems of the Islamie i
world and  the way in which they intend to “"correct™ {t. IL is
always an alienation, a flight from real problems, from relentless
Lard work on true moral and educational advancement of the people,

and ::irntntipn towards outside, superficial things.

|
HWhakt was the meaning of independsnce of a leoslem b
ecuntry  in which the administration of public affairs care into
the hands of this kind of people? How did they use that freedom?

By embracing foreign ideoclogical models and  seaeking
political suppert abroad, in the Wesk or in the Fast - pakes no
difference, each of those countries gave its consent woluntarlly,
Lhrough  the mouths of its new administrators, to  renewed

i e o P e i




TUE CARUSES OF IMPOTEHCE

Thess Lwo Lypes of people -the conservatives and the
modernisks, are the key to understanding the ocurrent sitwvation
of the Moslem peoples. Wevertheless, they are not its true and
ultimabe causa. In further ahalysis , beth sltuations are only the
expression and manifestation af a deeper cause: the degradation or

rojackion ef Islamic thought.

The history of Islam is net only ,in fact not even
in its greater part, the histery of the progreseive realization of
Islam in real 1ife. It is Just as moeh an  acoount  of the

misunderstas 'ing, neqlect, non-observance and abuse of this

thought. Therefore the history of every Hoslem natfen is at the -

same  tiwe both a chrenolegy of brilliant  achievements and
victories and of sad delusions and defeats. All our supcesses and
failures, beth pelitical and moral, are in effect only a
teflection of our acceptance of Islam and its epplication in 1llfe.
The weakenirg of the influence of Islanm in the practical life nof
the poople was always attended by Lthe degradation of people and

social and political institutions.

Tha entire history of Islam, from the very beglnning
to  date, developed under the Inexorable effects of  this
reflacts Lhe
unchangeable destiny of Meslem nations and a law of Islamic

caincidence. This " parallelism” in A& way

history.

Two characterdstic events in the histeory of Islam -
ene from the time of ibe aszcent, Lhe other from the perled of its
decadence, clearly illustrate the operatlon of this law,

Hobanmed  ([God bless and keep him) died in 632 and
less  than a hundred years after thab the spiritual and political
rule of Islam covered a vast area from Lhe Atlantic Ocean to the
river Indus and to China and from the Lake of Afal to the lLower
cataracts of the Hile, Syria was conguered in 534, Damascus fell

STy w

in 553, ctasifen in 637, India and Bgypl were reached in &4,
Carthage in G647, Sararkand in 676, Spain in 710. The Hoslems were
at Censtantinople in 717 and in Souwthern France ip 720, As of the
yaar 700 there already existed mosgues in Shantung  and  Islan
reached Java anound the yaar B30,

This wunigue expansion unparalleled Ly any either
before ar after, ecreated reem for the developrent ef Ialapic
civilization in three cultural cirecles: in Spain, in  the liiddle
East and in Indla, which cover a poriod of nearly a LChousand

years inm histeoxy,
What do the Hoslems mean in the world of teday?

e could alse formulate Lhis gquestion in ancther

way: How puch Heslem are we?
The answers Lo these guestions are Intez-rolated,

We are enslaved: at one moment in 1919 there was net
a single independent Moslem country , a sitvaticn registered naver

befmre oz after.

e are uneducated: in ne Moslem counbtry did litersacy
between the two world wars exceed 50%. Pakistan had a 73 &
illiteracy rate, Algerla B2 % and Wigeria as much as 50% when they
gained independence, [In contrast Ce that in Islamic Spain in  tha
10th and 11th centuries - according te Craper - Lthere was no

illiteracy).

We are poor: national per capita income is: § 220 in
Iran, $240 in Turkey, § 250 in MHalaysia, § 90 In Fakistan, 5 83 in
Afghanistan, & 70 in Indonesia, ag compared to § 2.000 in  the
V.5.A [ 19566 figures }. The industrial.secter accounts from 10-i0
% af the national income cof mest Meslem countrles, Calorie intake
in the daily diet is 2.000 on the average as compared bo 3,000 -

1.500 in the countries of Western Europe.
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We are a divided comminity: Instead of being a
spoieby without poverty and witheut luxury, Heslem society has
become its very opposite. Contrary to the erder in tha Koran " .
thal  these riches (goods) shall not remain in the hands of the
righ amang you"  (the Kozan 39/7), wiches gradually became amassed
in the hands c¢f a linited few, Before the 1950 agricultural reform
In Irag, of the 22 million dunum of arable land around 1B million
dunum  or 82 % were held by wealthy landowners, At the same tirs

there were 1.4 million landless peasants,

That is the situation which some aztly called *  the

night ef Tslam'. hclually, that night hecan with dusk setbing in
in cur hearts. Everything Lhat has happened to us or is  happening

te us tedsa, .s only an echo and a repetition of what has  happened -

In us ocurselves, (The Koran 13/12).

TOr, A% loslems, wa cannst be sebjugabed,
uneducated, discordant. e can be all of that but eonly as
apestates from Islam. ALL cur defeats, from the first one at  Ubud
te this last ene abt Sinal, invarisbly corveborate that this is

true.

Tha phenomenon of abandonment of Islam most often
manifested as the suppression of Islamic theught from the reelm of
active and vigilant 1life to the gealm of transience and
passivity  can be nost clearly feollowed precisely on the example

ef the Koran &5 the central fact of Islamic ideclogy and practice,

e should nete that every rise of the Islanic
proples, every period of dignity, started by the affirmation of
the Koran, The expansion of early Islam the vwendrous evelution of
which has already been mentioned and which had cvar the course of
two generations brought Islam toa the shores af the Atlantic in the
West and the oubskirts of China in the East is.not the only
exarple  but it is the most glorious ens. All major devalopments

in  the course of Islamic history assert this law of parallelism.

What was the positien ef the Koran at  thae  tins
preceding the era of stagnation and recession?

Loyalty to this beeok did not cease but it lost its
active and retained an icrational, mysbical nakugre. Tha Koran
lost the authority of law and gained “gancbity"” as an ebjsct. In
studying end Interpreting it, wisdem gave way to logamachy
essance  toe feorm , and great thoughks Lo Ltha skill of recitabion.
Under the constant influence of theological forpalizm tha Hovan
was  reed less and less and “learned” (recited] mere and more
with decrees on struggle, integrity and personal and matarial
saarifine, unpalatable ancd unpleasant to our inertia, dissolving
and diepaearing in the mellifluoes sound of the learned text of
the Koran. This unnateral situation gradually came o he accepbod
az norral as it suited the increasingly purecous bedy of Moslems
who could neither wean Lhemselves away from the Horan ner find the
atrength to rebuild their lives according Lo ita reguirements. In
this fack lies the psychological explanation of Lhe phensmenan  of
the excessive reciting of the Koran. The Heran i recited,
interpreted and then recited, stydied and agaln recited. They
repeat a thousand tires a single of its sentances so0 as pot ko
have to apply it a single tiwe. They developed an exbensive and
meticilovs  selence on hew the Koran is proncunced, to escape  Lhe
gquestion of how Lo translate it into practice, Finally,they tursed

Lhe Heran inte mere sound without intelligible sense and contant.

The entire reality of the Hoslem weele, with Lks
discrepancy between word and deed: with its debauchery, filth,
injustice and cowavdicaewith its menvomental hut orohy  mosguea;
with its large white turbans without ideals end courage; with a4
hypooritical Islamic phrase angd religious pose; with this faith
without faith, is enly the external expresaion of this fundamentaj
contradiction  in which the Koran found itself asd  in which
zealous  devetion to  this book befame gradually corbined with
absoiute disregard of its principles in pracktice,



- 16 =

In fack, this situation with the Koeran accounts for
the first and fovermest Lrue cause aof the retrogression  and
impetence of the Hoslem nations. Another such cause, of universal
significance, is schooling i.e. the edusational system in tha

broadest moaning of the word,

For centuries cur nations have practically kad no
educated people. Instead, they have two other, egually undesiralile
categories:  tho uneducated and the miseducated. Hot in a aingle
Meslem  country do we have a scheoling system which weuld  be
sufficiently develeped and at the same tirs responsive to  the
moral eoncepta of Islam and the needs of the people. OQur rulers

have eiths reglected or left to foreigners this nost sensitive

institutice of any soclety. Schools, funded and manned Ly "

foreigners and  therefere also bringing fereign pregrams and
ideologles failed te edify Moslems or even naticnalists. In them,
our future intellectuals are instilled the "wirtues" of chedience,
subzervience  and admiratien fer the power and  wealth  of
fereigners; in  them foveign educaters create an intelligentsia
with & wvassal mentality which will stand Lher in very good stend
in the futurs as it will bath feel and behave as a true alien in
its  own country.It would indeed bo very enlightening te find out
the nurber of schoolas and colleges held, directly or indirectly,
by foreigners, and then to ponder the reasens for this excepticnal
runilicence. (The curricula of theae instituticons need to  he
scrutinized dn depth ,both in terms of what they centain and  in
terms  0f  what they do not contain. Tt would then hecome guike
elear that the issue is net ab all whether our intelligentein
vants and wishes to find a path Lo its euwn peaple, to its frue
asplraticns and interesls, hut whether it, such as it is, ean
fdentify that path at all., It is a guestion of the system of
values and ideals which has been irposed on it  and of the
psychelogleal gap whieh has been crasted, Iren chains are no
longer needed to keep our peoples in subjugation. Equally poweful
are  Lhe silken threads of this alisn “enlightenment" which
paralyses the will and the consciousness of the educated strata of

a nation. As leng asz tha schooling system is such, foraign rulers

and their vassals in Meslem countuies need not  fear for  Lheir
positions., Ipstead of being a source of rebellion and resistpnces
against them, zuch a schooling system is theiv rest faithful ally.

This tragic gap betwsen the intelligentsia and the
pecple  which is  ene of the bleakest feabures of our overall
pesitlon,  is being deepened from the othew side as well.Sensing
the alien and non-Islamic nature of the school beirng offered Lo
them the people instinctively reject ik, conseguently both  sides
drawing even farther apart., As a resulb, the absurd accusation is
construed  abouk  the Hoslem community’s  disinclinetien Lowards
school and  education. In point of fact, it is guite clear that
this is not rejection of scheol as such, bub rejection af
foreign scheol  one which kas leost all spivitual conmexion with

Islam and the people,
TEE INDIFFERERCE QF FUE HOSLEH MASSES

The putsch perpetvated by the modernists in  many
Heslem countries wes , as a rule, anti-religicusly orlented and
carried eout under the sleogan of khe secularization of politizal
and social life, In Lhis respect, it resembled the stroggle
between Lhe awakened national state and the church in Eurspe on

the threshold of the lew Aga,

But, what ¢ould have meant lawfulness and ELogress
fur the West, conskituted in the Islarmic werld an unnacural
process  which eould not bring about any censtructive change.
Bere, secularism and nationalism had no positive content and were
in fact fust a negation of semebthing else.foreign in thelr crigin
and content, they were wholly an expression of the spiritual
poverky which cbtained. They practically rarked the last act o
tha drama of the Meslem world.According to the situation which
enseed, we could pame this act a “"dual absurdity". What is it

about?
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frevival is always the result of creative contact,
syirpathy or internmal sccerd betyeen the conscious,  leading
alements of a seciety and the broad strata of the people, Tha
leading group is the will and thought, and the people are the
Weart and blood of any profound movement.liithout the participation
cr  at least the gensent of the man in the streebf any action will
remaln superficial and devoid of a genuine striking feorce. The
inerktness of the masses can ba overceme LI ik is the conseguence
anly of natural resistance ko strain, danger and struggle. IL will
he impessible Lo overcoms this inertness if it stems from a

rejection of the very ideal of the struggle because that ideal fs.

contrary to Lthe irpermeoskt will and sentiments of the masses.

1t 4s precisely Lhe latter that we hawve bean’

witnessing in a less or mnore proncunced form in all Heslem
countries in which the rodernists are seeking Lo implement thelix
programs. They flatter and they bhreaten, they plead and coerce,
they organize and recrganize, they change names and pegsons, buat
Lhey encounter persistent rejection and indifference en the part
of the ordinary peopla whe make up the greatest pack of the
netion, Habil Bovrgiba - mentioned here just as an exampla and as
being representative of a widespread tendency - wenrs a  Eurcpean
suil, speaks French al hore, isolates Tunisia net enly from  the
TIzlamic but also from the Arab world,restricts raligious
instruction, wcalls for abandoning the Ramadan fast, ‘'becauss
fasting veduces labour productivity",and drinks erange julece in
pullic  so as te set a geod example, and then, at the end of the
day, is surprised at the passivity and lack of suppert on the part
ol the Tunisian masses for his “learned” reforms. Modernists would
net he what they are if they did nebk exhibit this typas of

bilndness.

lloslem nations will never erbrace anything which is
explicitly contracy to Islam because Islam to them is not enly an
idea and a law; Islam has become love and feeling,Whosoever should
rise against Islam shall reap nothing but hatred-and resistance.

i
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By ‘thelr action the modernists have engendered a
gtate of inner conflict and ceonfusion in which any program
Izlamic or foveign, hocores  ippracbticable. The wrasses want
Islanic astion buk cannoth pndertake it wilthouk their
intelligentsia. The alisnated intelligentsia dmposes ils pregsam,
bt  fails ko recruit sufficient numbers willing to give their
blood, sweat and enthusiasm for that paper ideal. The vresullb iz
the rutual offsetting of forces , a state of impuissance and
paralysis.

There iz an eorder, a dynamics, a prospacity, a
prograss, which can be built on this soil and in this region, bub
it i= ot the order , progress, and prosperdity of  Eurspe and
Rmesdica. Thy indliference of Lho HMoslem masese is nolb indifference
in genwrsl. It is the way in which the peeple’s Islanm defended
itsalf azainst external, foreign assaults. Wherevar thewe was even
the slightest prospect for Islamic struggle, the ordipary ran
offered evidence of his willingness to fight, endure and suffer.
This was demonstrated by the exaigle ef Tarkey ln the Iiberakizn
strugyle against the Greeks after the defeat in W T, "the herolc
resistance in Libya against Xtalian occupation and the recent
axamples of strugyle against the English in kthe Sunz ope, the wac
foer the  liberation of Algeria, for the presecvation of
Indonesia,and for Islamic influence in Fakistan.Whenever it was
necessacy to rally the masses,Islamic slogans ware resorbed to, atb
least terpsrarily, and insincerely. Where there is lslam thers is
no indifference.

The unmistakeable sentiments of Lhe lHoslem nasses
need an idea to guide them and spur them Lo acticon.But that cannct
Le just any Ldea. It has te be an Idea which corresponds te  theso

" profound feelings, and thus, can only he the [slamic idaea.

There are no proespects whatescover for  the Haslem
masses and their present intellectual and political leadership to
be able to come to agreement by either eone of them rejecting their
ideals, irrespective of how long this state of Indecision and
expectation could lask. There is only way outithe creabion and
rallying of a new intelligentsia which thinks and feels  Islam,
This Intelligentsia would then fly the flag of the Islamie orcer
and together with the Moslem masses initlate action for s
reallzation.

T = e




II. TEE ISLAMIC ORDER

RELIGIOR ARD LW

The Islamic order - what doss this expression mean
translated irte Lhe language in which our generation thinks,
spaaks and feels?

The shortest definition of the Islamic crder defines
it as the unity of veligion and law, of upbringing and force, ..of
ldeals and interests, of the spiritual cormunity and the state, of
free will ar i cooreisn.

A5 a synthesis of these components, the TIslamic
szder rests en  two hasic assumpticnsian  Islamic sociaty and
Ielapic rule. The first is the content and the secend the form of
the Islanic order. Islamic spcieby witheut Islamle rule is
incorplete and irpotentiand Islamic rule without Islapic society
ig either utopia or viclenca.

A Moslem as a rule does not exist as an  individual
entity. Tf he wants to live and survive as a Hoslem, he must
treate a milieuw, a comrunityy an order. He rust change Lhe woerld

er elee undergo chanoe himself. Bistory knows no genuine Islamic

poverent  thab was not a political movement at the. same time. The

reason for that is thakt Islam is p religion but a2t the same time |

alsa a philesophy, an ethic, an order of Lhings, a style , an
‘atmesphers - in a nulshell, a way of Life. One ecannot believe in
the way ef Islam and ack, work, have fun, rule in a4 non-Tslamic
way. This incongruity will result in either hypocrisy [worshipping
God in the meosgue, cheatling on'Him outside it),or create unhappy
and  conflict-tern peaple (they can neither EEliHQui;h tha HKoran
gLt caq_they find the strenglh to struggle to change tha raslity
in whieh they live} or renks and eccentrics of gorks { who
withdraw from the world because Lhat woerld is not Islamic), or,
firally, those who Ffaced with such a dilemna abanden Islam and

I

accept 1life and the wexld such as they are, i.e. such as others

have mado them,

The Islamic order is a state of sociely free of Lhis
conflict and a systew of relaktions in which a Meslem is in perfeet

harmeny with his envizonment.

To the guestion : What is a MHoslen society, Ha
answez: Ik is a comsunliy cempesed ef Moslems and we heliove that

this says it all or practically all.

The mweaning of Lhis definition is that there does
not exist a system of institutions ,relaticns and laws whish ceuld
he separated from the people who are their aubject and for which
we oould say: that is an Islamic system. Vo systen i3 Islamic or
nen-Islamic in  itself. Only the people corprising it make it
Islamic er non-Islamic.

A  European Yelieves that soclety is regqulated by
laws, Evar since Plato's “"State*, through the well-known utopias
on  the ldeal set-up of soclety , up ko the latest of thess
utoplas, Marxism, the Burcpean spircit has been seeking a design ,a
pattern, in which an ideal society would be constructed by reraly

changifig relakions arong people or groups of people,

That Aig why the Keoran contains relatively few ceal
"laws", and much mere "faith" and regquests for practical actien in

accordance with this faith.

Ao omullitede of  laws and eleborate legislation are
usually a telltale sign that "there is semething retten” in
soclely and  that it is necessary Lo stop adopting laws and starctk
edifying people. When the depravity of the comrunity goes beyend
a certaln limit, laws becoms powsrless, They come under the
contrel of corrupt administrators of Jjustice eor the ocorrupt
comminity finds ways of either cvertly or covertly getting around
Lhem.



Wine, gambling and scxcery - three very widesaread
and deeply rooted vices Lhroughout tha tHear and Hiddle East were
dene  away with for a long peried of bkime and on a vast ‘tervitery
by oa single ayet of the Keoran and with but cne explanation: God
had  prohibited them. Rs soon as this faith weakenad, drunxennexs
and superstitison retorned with egual force and Lhe incomgparably
higheor cultural level of the community posed no barclier Lo them.
The American prohibition law proclaimed in the name of the sclence
of the eantury and implemented by the force of one of the most
organized ecommunities in the world, finmally had to be rewvoked in
the fourth decade of this century after thirteen years of futile
afforts frav ht with violence and erime. The atteespt to Introduce

prohibiticn in the Werdic countrles was equally unsuccessful,

This and many similar exarples clearly show that
society can ba irpreved only in Lhe nams of God and by educating
Han and we should follew this only road which surely leads to our
goal. :

While ssserting the principle of the spiritual,
internal, approach in all of it= manifeataktions, Islam,
nevaertheless, has goene heyond that, Tk has sought to woest awsy
his wheyewlthal from the hands of the devil. If aleng the lines
mwan = Lhe werld, Islam did not proceed from man, it would nok be
a religien. But if it were to remain cenfined Lo that aleone, it
would be enly a religicon and a simple repetition of Jesus's
teaching on  the ideal and the eternal part of the human being.
Through Mohamsed (God bless and keep him] and the FKoran Islam
turned Lo the real rman, to the external world ,to nature, ko
become a teaching on the complete man and total life. TFaith was
jeined by lnw,upﬁringing Ly force. Islam became an ordar.

ISLAM IS HOT ONLY A RELIGION

ALt this juncture which marks a erusial turning peint
In the evelution of religious teachings, lelam differs from all
cther religions, dectrines and philoseophiss of life.It fealbures a

how  vantage point and a specific approach reflecting Lhe totally
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original, philesophy of Islam. The malnstay of this philesophy is
the request simultanecusly to live the lntermal and Lhe exbernal,
the meral and the social, the spiritual and the physical lLife, ox
more precisely, conaciously and willingly to  accept these twe
aspects of life as the humnn.lﬂt, and tﬁﬁ purpose of Han' s life
en Earth. (the Koran, 2B/77). In translating this request into the
language of everyday life we could say: he Nhﬂlhﬂliﬂveﬁ that laife
should be regqulated nob anly by falth and prayer hub alsa by woerk
and science; whose world view nol only allows but in fact demands
thatla templa and a factory stand sida hy side; he who thinks that
peepla  should not only be educated bub thak their life on  Earth
should be made easler and improved and that thexe are no  reasons
why olther of these goals should be forfeited for the other - he
belongs to Islam. ' I

hoart frem belief in God, this enshrines the
principal message cf the Keran and in it is the whole of Islam.
Everything welse is just its elaboration and explanation. This
aspect of Islam , In additien ke centaining the very principle of
the Talamic order, as the unilky of faith and politics, also  leads
toe other imperbant conclusions bthe signlficance of which Ln  tegms

of principles and practice is enormous.

Tha first and the most important of these
conclusions iz definitely the one about the incorpalibility ef
Ialam and non-Islamic systems. There can be no §ance nor  co-
existence between the "Izlamic falth" and "non-Islamie " =ocial
and political institutiens. The fallure of these Institutions o
function and the instability of regimes in Moslem countries,
manifested in freguent changes and coups de etal are as a rule the
consegquence of their a prievil oppesition to Islam  as  the
fundarental and guiding feeling of the pecople in these countrics.
Claiming for iteelf the right to regulate its own world, Islam
clearly rules out any right or possibility of action of any
foreign idealogy oﬁ.its turf. Hamely there is no reom Loz the lavy
principle and the sbLate should be an expression of the moral

concepts of religion and supportive of then,



CVERY EFOCH AND EVERY GUNERATION IS DUTY-ROUKD TO EHPLOY HEW FORHS
AHD MEANS TO TPUT INDO PRACTICE TEE MESSAGES 07 ISTLhM

THERE  EXIST UNCOANGHANLE ISLAMIC PRIBCTRLES WETLCI DETERMINE
RELATIONS AKONG  MEH DU THERE EXIST o0 UHCNANGEARLE ISLAMIC
ECONOMIC, SOCTAL OR POLITICAL SYSTEMS

This ia just Lhe first and post important conclusion
dervived from an approach to Islam as an irtegral order, The cther

three equally Lrportant - but less exclusivae conclusions are:

Elrably,by the wery . fact that it has orxoressadd
itself in evour  of thls warld, Islam has opted for the bast

regulated weorld, Hething thalt contributes towards a hetkberment .of ¢

bhe world can be a priorl rejected as non-Islamie,

Secondly, openness Lo nature means  openness  to
sclence, To be Islamic, any solution has to rest two reguirements:
it has Lo he efficient teo the maximum, and it has to be hurmane  te
the maxirum. It, hence, has Lo be tha supreme expressicn of the

coordinated positicns of religlon and scienca, and

Thirdly, in peinting te a linkage between religion
and  sclence, ethics and politics, the indidivial and  the
eallective, the spiritual and the material, which are issunes
underlying the spiritual division of teday’'s world, Islam has
reassured  the rele of a mediating thought and the Islamic world
that of a mediating nation in a  divided werld,In promising
"religion without ryskicism and science without atheism", Islam
ean be of egual interest to all men without any distinction.

THE ISLAMIC ORDER OF QUR TINE - THESES

There Exist  unchangeable  Islamic principles
deterrining relations betwaen man and man and betwesn rman and  the
cemunity, but there exists no unchangeable Islamic sconemic,

social  or political system, one which would he given in  advance

g —

for all time. Islamic sources centain neo description of such a
system.  The way in which the Moslems will pursua  their econonic
activities, orgenize thelr sscieties and rule in the future,
shall, thus, differ from the way in  which they pursue thaiy
sconomic  activitias, srganize their societies and rule in  the
past. Every epoch and every generatlon is faced with ihe Lask of
finding new forma and means Lo give effeck ko the hasic moEs&geE
of Islam, which are etarnal and unchangeable, in a werld which 1=

not eterpal and which is subjeclt Lo constant change,

Our generation Loo mast Ltake up bhis challenge and

make thi: affprt,

Aware  of all the inevitable iwperfections of -
definitions of this type, and confinkng ourselves Lo thes
princisles which we feel are of greater irporbance ab this moment,
we shall describe them In the follewing ovder.

1.
Man and the Comumuni by

Islamiz  ssciety is an organized comminity of
believers. There is no purely scientific, revolulionary, socialist
or any other exclusively external salvation for man and sociaty,
Salvation which does net also rean internal cenversion, a change
ef men, his lInternal reralssance - and withoul God this  is

irpossible - is false,

Islamic society may nobk be based upen  social er
gcononis  interests only nor on any other external r Ltechnical
factor of association. hs a coemmanity of believers, it is based en
a relizious and emotional aspect of affiliation . This elemsnt is
most cleerly visible and enshrined in the Jeraat as the basic unit

of Islenic society,

In contrast to a society which is an  abstract
camrunity  featuring external relations arang  Lts members  the
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Jerealb  is  an  dnternal,. conerebe comrmunity based on  spirltual
affiliation, whers links amang people are maintalined threugh
direct persenal contacts and rapport.It features man vis-a-vis man
and net oan apenymous merber of soclety vis-n-vis another dust as
anonymous rmemper  of society.hs a facter of ddentification and
familiarization of people the Jemaat contributes o the
solidarity and inner harmeny of soclety and helps eliminate the

L

pirit ef leneliness and alienation which techaology and growing

=]

rbanizalion have hrought us,

In addition, the Jemasl alse creates a tyoe of

public opinion which acts without viclense but navertheless wvery
efficiently  against Lhe potential viclators of social and moral

norms. In the Jemaabt no one Ls alene ,In a dual sense: no one ig -

alene in texms ¢f heing able to do what one pleases, nor is anyone
alese , in terms of being left alena, i.e, without moral and
material suppert. IE a Moslem does not feel the presence of
sthers then we have an unsuccessful HMoslem society.

Islam wants man to lend his fellow men a  hand,
Hething ean be said Lo have really been done until this ia
achieved.Islam will not settle for the perpotuation of a situatlen
whereby the state will have to intervens by force and defend men
from one another, This is a skate of affalrs that Islam can accept
enly  eonditionally and temporarily.FPorce and law ars anly
instruments of justice, Justice itself elther exists in the hearts
of men of not at all,

vl

(THE EQUALITY OF BEQELE) - :

Two facts of paramount importance - the unity of God
and the eguality of all men = have heen laid dewn by the Keran: in
sach a clear and explicit way that they allow for only one,literal
interpretation: there is no divinity but one God: there is no

s chosen naticn,chosen reca or chosen class - all men are equal.

Fh

Islam rannot acceplt the division and grouping o

Bl

a

people  according ba an exteroal, chjestive criterisn such as

class one. For LB as a religions-moral meovement any distinction
Lobwaen FEDFIG which doea nob  include moral criberia is
unaccestahle. People wmust he distinguished betuween - Lf  any

distingtion is to Le rade - primazily according te  what they
really are, rmeaning according te their spicitual and ethical walue
{Lthe ¥oranm, suras 497133, ALl men of inlkeqgriby, raspeckiva of
how  they earn their daily bread, beleng to Lbhe same  cormunity,
jusk 4ar scoundrels and regues of all hues belong to  the same
nelaze", reqardiess of their pelitleal commibments  and position

in the el of werk.

Class division i equally unjusk and worally and-
humanly unacceptable as is the division of and distinelion batween

ren on bhe basis of nationality and race.
3.
{ 'CBEE DROTEEROOOD OF MOSLENS |

viloalems are Brothers" (the foran, 437107. By this
pessace the Horan has seb a goal which being far away can be a
Enutc; ef inapiration for a steady march forward. Vast changes din
mer and eubsida them need Lo be carried out for the distance on

the raad to the gproclaimed fraternity to be shortened.

In this tenet weo femp a franchise and an obligatisn

i i spropel institutions and
for the Islamic community to create appropriabe insiibuftli

h
implemsant cojcrete measures for relatieons betweas Meslems in real
=]

to inzreasingly featurw elements  and  characteristics of

brotherhesd,  The nurmber and types of mossures,  inibtiatives anc

o bos : P ol
laws which true Islamic authorities couwld adepl invesing the

: P 2 i iviteally limities
prinsisle of brotherhood of all Meslems sxe virteally limitless
Let  gs mention hers gieal  financial and  social

(o
stazdisne ditfe-ences and feudalism 2s Lhe most drpstie case, The
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celationship bhatwoen the serf and the feudal lord is net sne of
srotherhoad but ehne of subjugation and dependence and is, as such,

in direct contradiction with tha Kezan and this principle,
L
[THE UWNITY op HOSLEMS)

Islam corprizes the princlple of urmet, i.e. tha
aspiratien fev the wunifieation of all Meslems inte & single
commanity - religious, cultural and political. Islam is not a

naticnalicy buk §© i the supranalionality of this cammunikby,

Anything which divides people in this community, '

whelher ik be Lhings fdeclogical { sects, mezhebs, political
prrties and  other) ar things material | wast differences in
financial étatus, social rank and similar) is contrary  to  this
principle of wnlty and as such must be countered and eliminated,

Islam is the first and pan-Islamism the second point
defining the boundary between Islamic and non-Islamic tendancles
in  the conterporvary Moeslem world, A commenity shall ba the rore
Telamic the more Tslam delermines its internal and pan-Tslamism
its external relatichs) Tslam is its ideclogy and pan-Tslamigm its

politics,

{ PROPERTY |

_ Alithough Is5lam recognizes private Propacty, the new
Islamic society shall have Lo étate cloarly that all maior sources
ef secial wealth, in partiecular natural resources, will have to ha
tomrunity-owned  and serve fer the good of all its members, Social
supervision over the aources of wealth is NECREEATY S0 as to, on
the one hand, prevent individusls from becoming inordinately rich

and powerful | and on the other s¢ as to secure a material bass

1

for Lhe executisn of development proyramres in various fieids cf
life, to be undertaken by the commanity in keeping with tho  ever
growing rele of the organized society in the life of the people,
Mlthough on a different basis and differently carried oul, Lhe:
participation of seciety in dealing with an increasing numplber of
OGN aEfairﬁ is eqgually high in the U.5.h., the Soviet Union or
Sweden, demonstrating that this is . not & gueskbion of bhe
ideclogical or political approach adopted bul vather a necessity
which arises from the conditions of Lifa of human cemmunities  in

Lhe centsrperary worsld,

Private property has haen subjested to yeb ancther
restriction on the basis of an explicit provision of the Horan -
the obligation of its being used For genevally beneficial purposes
(the Keran 49/34). Thus ,in Islam, there is no private property in
terms of the concepts of Roman law. In relaticn Lo tas foman  che,

-the sheriat private propecby has ona right lesa ({jvs abutendi -

the right of abuse) and one obligation more | the ecbligation of
ita wuse for the commen good]. For Lrue Islamic autherities, the
Eracticel conseguences of this difference are far~reaching. On the
hasis of it and of the cited provision of Lhe Eoran all legal  amd
Frastical mgasures against various forms of non-use and abyse of
privates property ars legitimate. Thare shall come & Lime whes
doing  away with injustice, inequality and especially with Luxuey
and  sguandering anid poverty, as pracstices which bhreak up the
comrunity  and  divide people, shall be posed hefore the Islenic
erdar as a guestion of its survival and as the Louchstane of the

turuw value of the ethical and social abbitudes it stznds for.

[THE ZERAT AMD INTEREST)

Ameng the  Islamic “regulatiens which  have a

proncunced gocial waight.ape order and one prohibition heold a
speclal place! the order of the zekat and the prohibition of | o

cellection of ) interest.
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Wee see Lhe zekat as establishing the princicle of
mutieal  responaikility and care of people for cne another’s - fate.
This principle, cnoe proclaimed, can become Lhe basis for warions
naw  ferms of  eare  in line with the development, needs and

possibilities of sociely.

In Loday's HMoslem world the zekat is  the private
affair of every Individual and in the current state of social and
religious consciousness LL is totally lacking. The ahaence of the
zekat s wisible everywhere, The zekat is a'.public leéal
institulion of the Islamic order ,whose functioning rus:t be

ensured Ln any way pessible, including the use of force.

By prohibiting dnterest (the Kuran,
lasting rorm of the publie erdor of the Islamic society has  benn
instituted, forbidding and outlawing any form of rent and all and
any forns of pavasitice living, i.e. appropriation of goods on  the
basis nf mere property, as a phenomencn contradictory to the roral
concepts and gprecepts wpon which the Islamic public order rests.

{ TAE RESUBLICAH FRIHCTRLE |

Except in matters of properky, Islaa racognizes no
principle cf dinheritance, ner any authority with absolute
prevogatives. Hecognition of the absolute autherity of Allah means
absolute non-wecognition of any other omnipotent authority (the
Koran 773, 12/40). " Any submission to a creature which implies
insubnmission to the Creaber is impermissible® [ Mohammed | Gad
Bless  and keep him). In the history of the first and perhaps 5o
far the enly authentic Islamic order - the era of the first four
caliphs, we can clearly see thres essential aspects of the
republican principle of power: {1) election of the head of =state,
(2 azoountability of the head of state to the people ,and {3
Ehe obligation te dointly deal with general and social affairs,
The  lask ope is explicitly stipulated alse by the Koran

eTEL2T9y A

)

(3/059,42/28). Tho first four rulers in Islamic history were no
kings - erperors., They were elocled by the people. The hereditary
cnliphate. magked GChe relinguishing of the electoral prineiple
which had asserted itself as a distipet Islamle  palitical

institution.

[ TOEKE IS HO GOD BUT ALLAU )

oy

Thagimuch ag we dapm Lhe reelizaticon of the Is

armnLe

order an  invioclable goal, one that cannot be Lhe object ef any
autvoting, the more clearly do we cejecl the invielability of the
individual, drrespestive of the latter's merits and social -
atation,
absolukbe authority { in termz of programme

In this sense, the Islamic crder is a synthesais  of
] and ef absolute
dacocracy [ relative Lo the individunl).

In Islam there are po Anfinitely wise, omniscient,
infallible or dmmeortal. btohammed himself was  fallible and was
reprimanded as such {the Koran, 80/1-13).In this respect the Xoran
i a realistig, almest an anti-heroic, bock. The phencwencn cof tha
glorification of persoens, very freguent in the East asz well as in
the West, today as in the past, is singulariy at warianes with
Islam also because it is a kind of ddelatry (the HKeran, §/317.
The measure of the real value gf every man 1s hls private life
and the ratio betweepn what he gives to Lthe community and what he
receives from it. A1l glovy and praise belong to God alene, and

God alene can judge the actual merits of men.

{ UPSRIHQIHG 1
Falth being the pillar of socieky,
upbringing is not just ene of its funcbions, but makes for its
exlstence, This is primarily religious and meral upbcinging in the
famlly, and then through the various stages of schooling,

Islamic



A special task of the Islamic order is an  aefficienl:

struggle to eliminate all farms of misranaged upbringing, Islam
foerbids, and the Islamic order shall resort to concreke Measures
Lo prevent

= all forms of aleshalin intosication of the people,
everl and covart prosktitukion,
- pernography in worg, piclure, film and talevision,

- wasines, nighl clubs and dancing elubs and othag

F

formz  of eAtertainrant incongruent with the moral concepts of

Isiam,

[EHUCHTJON]

hn integral  conponant gf this corprehensive
upbringing is tha schooling of the new generation, the inculeation
el werk habits and Lraining. In addition to unity, education ig
the second decisiva factor for the fast erancipation of the Moslenm
werld  from their current inferier position. Meslom cauntries  do
net  have enough capital, and that being =0, they should invest
what they do have in a project which is more profitable than any

nther: edysation.

There can be no genvine indepandence without tha
capacity to apply and uge surselves the achievements af  science
and  imgreve them further, Tnitially, Islam  scrutinised and
collected wWitheuk prejudice all the knowledge lefl by p:evia:s
civilizations. We see no reason Why the Islam of today should
have a differenl approach ko tha gains of Euro-Arecican

eivilization to which it is contiguous  aleng so ieng a line,

weidd w

Hepcon, the question is not whebther vo will or will.
nob  accept  science and technolegy - for we will have Lo accept
them 4f we nze to gurvive - but rather whether we will da  this
creatively or rachanically, with digaity or with inferiority. e
guestion is thus whether in this inevitable developrent we will
et lost, cr whother we will preserve  our  individualivy, gye

culture and our values,

In view ef Lhese facts, we can atale with certainty
Lhat the schooling system in the conterporary Moslem world is an
institution whien reguires the most urgent and the mosk radical
gualitative and quantitetive changes. Qualitative - ao thall Lhe
schooling  syskem might rid itself ef its spiritual, and in aops
cases indead financial dependence on foreigners and stapk SeTving .
Lthe upbringing  of Moslems as men and as menbers eof  the Islamic
community. Cuantitative - a0 as Lo elinminate the chronic
inadeguacy in this respect and create in  the shortes: fime
possible  the conditions necessary fer schooling and training to
sover  the enbire yousg generation and all the popular strara, 1In
the initial stage, thae mosgue can again be used as a school, IF we
de not fail in education programmes, then there is no field in

which we could be defeatod.
11, —--
{ YREEDOM QF CONSCIBUCE H

The upbringing of the People, in particular via the
fmass  redia - the press, radio, television and fllm - should %e
controlled by poople of unguestionable TIslamic moval intellectual
authorily. Pervertas and degenerates  should not ba allowed ko lay
their hands opn these redia - which is practically the riyle =and
uée them to transmit the senselessng;s and emptiness of their oW
lives to others, Mhat can we expect if  the people receive ohe
ressage  from the mesgue and a totally opposite one from the ov

relay?



fonethalass, this in ne way means that the Tsiamis

erdar  can ke turnad dnbe 4 state of  spiritual diztabors i:

= ]
whars  the autherities will proclaim the truths and whers a
unifzrrized end irpersonal posteriby will bo bred. This anly rmeans

that there exist sore olemantaxy atbitudes and some basic rvules of
behavicur which will have to ba respected at all tlmes. I Tslam,
i wview of the proclaimed principle of fruedeom of faith {  the
Kacan T/A06) any cesrcien, physical or psychelsgical conerrning
guestion: of consclence and choice is expressly impermissible, and
v in wiaw of Lhe principle of ijra - consensis - in fact
Uhtiesassary. {"Hy pecple cannct agree in delusion® - Hohanmed (Ged
Blass  and keep him]). However much puritan in morale it ray  ha,

Islan is, becavise of ils openncsz to nature and joy, Lroad-mindad,

&5 testified to by the entire histery of Islam. A3 it racognizes -

dod,  bet does net recognize any dogma or hierarehy, Tslam  cannot
turn irto =2 dictatorship and in it apv form el inguisition or

epiritual Verrcy has beon rendered Alpossible.

ISLAMIC REVINIAL CamorT BE THITIATED WITUOUT A RELIGIQUS
REMOLUTION HWOR CAM IT BE CONTINUED AND ACOIEVED  WITEOUT A
POLITICAL REVOLULTILON

OUR ROAD DOES ROT PROCEED FROM 'THE COUQUERING OF POWIER
BUT RATOER FROM TOE COWQUERING OF PREOPLE

12
{ISLAM AND IHCEPEHDEVRCE)

There ecan be no Islamic order without independence
and  freedom; and vice versa, thore can be no  imdepondance and
freedom without Islam. This lasl stabement has a double reaning:
first, independence is genuine and lasting enly if it is ths
result af conguered spiritual ,ideolagical independarce,
ramely Af it is an indicatlon that a nation has found iteelf,
uncevered its inner powers without which it cannct give substance
to the acquired independence nor preserve it in Lhe  long
run.Through the assertion of Islamic thought in every day 11fe,
each  Moslem  people experiences this pProcess of  melf-
identification and its spiritual liberation as a precenditien for

itas sgcial and pelitical liberatien.

Second, Ithe actual supporl rendered by a iMoslen
pecple to  the regime in power is directly gproportional te the
Islamic character of that rule. hecordingly, Lhe more removed the
regire 1is from Islam, the lesser the supporb. The rnpop-lslesic
regimes remain almest corpletely without this support and are
Lherefere compelled - wishing Lo or not - to seek this suppart to
an ever greater extent from foreigners. The state - of cdopendence
they fall lnte 1s manifested as n direct conseguence of thalr noo-

Iaslamic orientation,

These facts determine the character of the Islazic
order as one of democracy, nek in the sense of form, but rather of
substance, namely dermocracy as consensus., This form of deracracy



cxlebs  in these envivonments in which the aubhorities transferm

the feelings ol the people inte thought and action, where it acls

ag a Jditeck expression of this will.Tha eataliiishmant of Tslamic

A H
erder is manifested as the supreme act of derocracy, since it

lrplies the realization of the fnner most aspiratiens of Ehe

Heslem people and  erdinacy man.Cre Lhing iz certain: regardless

# #Y i 3 g
el what ope park of the affluent and educated v classes  wish,

ordinacy  pan
derocrary is nok a consegquence of principles and proclamations hut
ef facts. Islamic order doea nebt resert Lo viclence simply because
: faced
with the constant resistance and hostility ef the people, sees as

the ouly

there is5 no necd bto do sao, Contrarily, a non=Islamic order
selubicon the use of force. Its transformation inte &
dictatorship fs type of pattern, a fate it cannok avold,

13.
{HWORE MDD THZ STRUGGLE)
Islamic

soclety must take upon itself the task of

mobllizing lhuman and natural resourees and,

: through the measures
it brings, of stipulating work and activity.The survival, strength.
or weakness of Islamic sociebins is subjected o the sare laws of
work and struggle as are other communibies and in this respect sur
zoclety enjoys no special privileges bafera God. [¥oran, 5787

Two things should he eliminated from tha
of sur public opinion:
aid.

: psychology
Belief in miracles and reliance on forelyn

Miracles do qpet exist, except
individuals through work and knowledge,
riraculeusly

those creatsd by
There is ho Hahdi wha will
away Lhe snemies, abolish pover ty and kring
and prosperity. Mahdi is a name for our laginess, or
rere  precisely for a false hepe that rises from our faeling ' of
helplessuess  In A situation in which the magnitude of tha
and problems are in complete diupruportlnr with th?
peesitilities and means of skruggle,

drive

enlightment

difficulties

wants Islam and life in his Islam community. Hera’

i e A
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reliance on tha help of olhers is only another form
of superstition.Wwe have made it a habit of seeking and finding
the non-Islamie countries either selfless friends or
sworn enemies, and of calling thak our foreign pelicy. WYhen we
to wndsrstand that actually neither real friends por real
;hen we heging puﬁting more hlame on oursleves

it will:bhe a sign thal we aze

among soma of

come
enemies exist and
and less on "diabelic enemy plans" ,
reaching maturity and that an era with less

disappointments is dawning, After all, even Lf thern are those who

mizfortunes and

wauld be ready to help us without disproporticnate political and
material reeiprocal favours, it would not essentially change our
pesition, Wealth ¢annot be irported into a country. It wust ba
created in the very country and by ona's one efforts.ill that e

wish to achieve we have to achieve ourselves. Mo one wanls or  can’

do that instead of u=.

This programme of work and activity has a foundation
that may be a source of yreat encouragerment,The natural ressurces
and pessibilities of the Islamic werld are colossal. Only one part
ef thalk werld - Indenesia, represents, safter the USh and the
Soviet Unfon, the thrid richest compack territery in the sworld.

The Islamic world taken as a whole ranks first in this respect.

hnnouncing a revival, we are not announcing an era
of security and tranguility, but rather a period of unrest and
challenge.There are far too many things that cry out after theirx
destroyers. Therefeore, Gthe days Lo come will wob be days of
prosperity but rather these filled with dignity.h people which is:
asleep can only bo awaken by blows, le who wishes our community
waell should not spare Lt from efforts, threats and misfortunes. Cn

the eonbrary,he should do everything possible to  stimulate that
comrunity to mobilize its powers as soon as possible, Lo test all
its potentitals, to take on the risk, in a word - to wake up and

start living. Only aroused and active can it find itself and Lhe
path is should pursue. '
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(TBE WOMAN AND Faminy)

o 4
The status gof woren In Moslem soclaty

everywhere, in line wilh her dutias as a
; :

should be
mother angd
Uhcared-for and

Lrans fonimad

::ﬁ:;:; :::;:;G:EF:iL :héldrc;.ﬂn uneducated,
e e 1I-I-It..ri_t.ina ¥ oand educato sens and daughtars whie)
e mel : Llating and sucessfully leading the revival of

s _ Islam  should launch the Inftiative for
Fecognizing ' the mocial funetion of motherhood, Harems whould h:;

- done

peopla,

‘: ! 1 :
o ?h1y With, Wo one has the right to invoke Islam in order
ralntain s Lght: : ) i
Ftaln the rightlessness af woren and uhuse of this ki
be banished, : F

|
Such stands in no wa "
15 in n repr y r y
type feminism which was a Lk ’ ISR iy
5m owhi 2 A atberpt to impose the st i
e A andards, whims
; fule of the corrupted strata oL the fairer sex gn society, Ie
on il ] i o
5 net ieply equality in the Eurcpean sense of Lhe
assertion of
with

Fresocrved. The

A N o ; word, It
& equal value of [ap
Aceentuabiing their differences, which

pringiple

and Wormen f
should be

reasult of

together

of egual value is the direct

egiu; religioy {
guial  religisus and roral obligations which are

exglicitely  set

Particulapr

fort! 1 A nuinba b L] E
L] 1 K l;}:l: D]lEll.’.'EB L the Koran fiye
, sra fi LY
L

13435y,

Civilization has made an chiest out of 4 wWoman an
- r

chinct swh i
1 ject ich is either tsad, or to which ana slaves fgor okl
her of csonalil i e
her personaliby, Ethe anly thing which igs valuakle and whi :
cEn  ha r ck i L . c
2 respecked. Disregarding imnotherhood, it hasg deprived
» omen

of their essential and ifreplaceable funetion
Howads
. owadays, whan the family.  as such is qninq' through
A serio 15 t i ; ; i de
Ffl.u: Frisis and when its value has hgan questioned, Islam 4
realilrming  its J ; .
t ! to this form af human
@ the security of the family nest. apg

davatednass .
Contributling existence,
eliminating

extoern l fily 4 ac = . =g a
a d ter; n'l-l £ te T Whicn arae C2usL its dEtEI i
iorat n

shoﬂid,

o

s 39 -

ialcnﬂul, promisculity, irresponsibility), Islanm is ackually

protecting the ultimate real interest of a healthy and normal
voman, Instead of abstract equality it provides weran with love,
that these three

marriage and children, with everything else

things mean to a woman.

Family and rarital law, which was astablished in the
of the existence of Islam shall have to he re-

first canturiaes
level of

in accordance with
human and social conscicusness, with a
gradually

examined the present day needs and
developrment of view Lo
restricting polygony as far as possible, and
it ‘from everyday life, as well as limiting divorce

effecktive material protection of women and children in suc

upronting
anil nsuring

o
h oceses,

15.
[TEE BHD DOES HOT JUSTIFY THR MEANS)

all means may

In the struggle for an Islawiz order
Lo spil the

one, = crima. Wo one has the wight

be used excopt
Lhke uncontrelled

nama of Islam and of this struggle with
Izlamig

sweal
commenlly should
dne EKeoran

order

unnecessary use of violence, The

and
justice is one of its founding stones.

reassert that
dees not crder us to love our eneny bub it does explicitely

us to be just and te ferglve [Roxan, 47135 and 15/476). The use of

force nust he in line with this princiele,
Tha foroula thal the goal dustifies tha rmeans has
goal  ecannot

means can

cagse of numerous criminal acts.h nokle

becoma  the
but the use of unworthy

condecrale  unwortby means
deminish  and compromise every goal. The sherally stronger we ave
the less we shall need force which ds, when s=speaking of

What

commitments, the tool of the weak rather than of the sktrong.

force cannot do can be accomplished by genercsity, consistency,

courage [ The Koran, 156/115;26/34-35}.
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[MINDRITIES)

Islamic  coxder can ba achieved only in  thoas
countrios  in which Meslems  are  the majerity. Without this
Tslamie order is veducad only to autharity [since the
secand element is lacking - Islamic sociely) and ecan  be
transformnd inte tyranny,

majoriky,

bn o econditicn  that they ara loyal, non=Hoslem
rinerities which eoreate an integral park of an | Islanic shate,

shall enjoy xeligious freedom and he protected in every way,

Moslem minorities within non=Islamic communitias, on
condition they are guarantesd religious freedem and permal
conditions of life and developrent, shall be leyal and obliged to
earry oul all the obligalbions bowards that community with the
excepticon of those that ave detrimental te Islam and the Hoszlems,

The status of Heslem mineritiss in nen-Ielanlc
caarunities shall actually always be depondent on the strength and
reputation of the Islamic warld communiky.

1
(RELATIONS TOWARDS OTHER COMMUNITIES)

The relaticnship of tha Tslamic commenity  toewards
cther communities in the warld iz based on  the following
grinciples: 1. Freedom of rﬂligiauq belief [ The Roran,2/%56); 2.
Strength  and  deeisive  and  active defenca (The  Horan,
EFGL~£2,41(39#42,2f1?3—191]; 1. Prohibikion of agresaivé war and
crime [The Horan, 2{153u192,4234?];_ﬁ. Mutual  cooperation and
matual  exchange of knowledge among natlens (The Koran, 43/11; 5.
Honouring of undertaken obligations -contracts {The KXeran, §/1)

and §. Mutuality and teciprocity {The Keran 9/8),

G i ]
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PROGLEMS OF [UE ISLAMIC ORDER TODRY
Ialamic Revivial - a Religieus or Political Revolution?

Islamic erder implies tha congruence of religion
and  socio-political system, Does the road to ik lead Lhrough
religious revival or political revolutisu?

The answer to this guestion is1  Ialamic rovival
cannot  begin witheut a religious revolution just as it cannat  be
successfully lead and completed without a political one.

This answer, which ls defined by Islamic reviwial as
a double revelution - meral and social, but which clearly gives
priority to religious revival, stems Erom the rrlneiples and
pature of Islam, as well as from sore dismal  facks  whieh
characterize the reality of the presenl day Meslen world.

These facts speak of the gruve reral situation in
tha Meslem world, eof tha dishopesty of character,rule of
cerruption and supsrstitien, laziness and hypoericy, reign of npone
Islamic customs and habits, ingrained materialism and’ disturbing
lack of enthusiasm and hope. Can any kind of sccial and pelitical
transformation be initiated in such a situation 7 '

|

Each naticn, before it was salled to carry out lts

role in history, had to go through a pericd of inner purification

and practical acceptance of certain fundarental mexal standards.

Every form of power in the world begins as moral sbrength,. Every

failura is a result of moral fault. Everything that is wished done
must flrst be accorplished in the souls of pen.

Yhat does rellgious revival as a precenditicn of the
Islamlec order wean? It weans before all two Lhings:” a new

consciousnass and a new will,



— p SIE WL © L IR - R R B BT e VT

[

nellylous revival implies a clear awareness cf the-

real alm in life, of what one lives for and what one should live
for. Is this alm a parsenal ox commen utnndn}d, the glery and
greatness of one‘'s rase or nation, an afflrmatlon of one's own
personality er the rule of God’s laws on earth? 1In our case,
religious rvevival practically means the “Ialamlzation" of those
whe eall themsaelves iloslems, eor thosa which are called that by
others.The atarting poink of this "Islamization" ls ardent Eaith
in God and the genuine practice of Islabic religlous and roral
standards by the lMeslenms.

The second component of religlous revival is the
rasdiness to carcy oul Lhe irperative which limpones the awareneas

of an aim. That lo why religlousrevival la one eof the qualities:

af roral olatlon and unttu:iﬁm, psychosis eof tha superloribty of
spirit over mattmr,a sta ' 1i
in which ordinary people become capable of exceptional deeds of
courage and sacrifice. 1t is also a new quallty of bellef and will
in whieh avery day standards of what is possible cease Lo apply
and  in whieh the Lndividual and whole entities unexpectedly vrise
to the leval of lnuﬂifiﬁﬂ;fﬁr their ideal.

Without Lhis new state of splrit and feeling ir is
irpossible to achleve nﬁ? genuine transforeation in thas present
day Moslem world.

In the course of these deliberations, at least for a
mament  Lhe dilemma will arise of whethaer the asherter road te
Islamic order would lead through the cenquarlng of pewsr, which
would then establish the reguired institutions and initiate the
systematle religlous, roral and cultural education of the people
as a precequisite fer the developzent of an Islanlc society.

This dilemra is only a temptation, Nistery dess net
knew of any genulna rnﬂnlution which was stacted by those in
pewer, Fvary ravolubion 'had its origin in educatien and in its
substance implied & roral call.

o of experienced and pradtical idealism-
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In addition, the feorrula nceording to which the
astablishment of Islamic crder is entrusted Lo some authority =and
its Ainstitutions does rot give an answer to the guestlon where
does this authority actually come from. Who will establish it and
axecute it, and what kind of people will It and its dinstitutions
Lo corposed of?  Whe will, Einally, ponbrol Lthe behavieuwr of  that
very autherity and ensure that it will not deterioriate and hegln
sorving ltoelf instead of the goal Ln tha nama of which it has
baen ostablished?

It is possible to change one group in power with
ancther; such things happen every day. IU in possikle to
aubstituts the tyranny of soma by tha tyranny of otherzs and
pubstltuts names, flags, anthems and slogana in tha name of which:
averything is being dene. Howaver, all thess things will net mean
gven a step nearer to Islamic order, as a new concapt of the weorld
and changed pazception cf man tovards hirself, others and thsa
world in genezal.

The idea of always calling some force oxr some
authoerity fer help is rocted in the fnborn aspiration of man . Lo
avold the flrst and most difficult phoase of the Jlhad -~ the
struggle against himself. It is diffionlt to edupate poople, and
gven more so to evducate oneself,Religlous revival, by its wvery
dofinition implies the necessity of boginning from oneself, fron
ene‘s own life. Reversely, force always has scmeone else in
mind, There lies the seductiveness of the Ldea,

That 1s why a movement, which han Islamie erder for
its maln goal, must before all be o moral movament. It should
stirulate people rorally and raptulinc a moral {unction which
elavates people and makes them better huran beings., That is the
difference betwen Islanic order gnd & political party which
frplies uniformity of thought and interest but does mnot include
athical standards nor dees it rorally engage people.
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In  acddibien,the view on the pricxity of wellglous
revival is elearly supported by Islamic sources.

Firsk, the Keran states that inner revival is the
precondition of any transformation and iwprowvement of the status
af a people. [The ¥orap, 13/12).

Saceond, this law is asserted in the practice of
garly Islam and struggle ef Mohammed (God bless and keep him) for
establishing Lthe first Islamic order in history.This ie
demonskrated by the fact thalt in the first thirteen years the
¥oran exclusively dwell upon and highlighted the  guestion cof
hellef and respensibility and that durlng these thirteen years it

did neobt even begin deliberating on any  social or peolitlical-

sroklem or formulating any law of a society based on Islanm.

From religicus revival we expect three nmore

irporktant things:

ke Coly religious revival w©an generate khe
decisiveness te  apply without wavering or compromnlse the

provisions of the Xoran, particularly those which are directed’

against  deeply-rocoted social viees, wealth or else which are
disagreeable to thase in power.Through religileus revival Lthey ean
be implewented without violanse and hatred, since everyeone, or at
least a wast majority of those from a revived scociety will
uaderstand Ehem and accept them as the materialization of God's

provisions and as a matter of justice,

2. Islamle -reviwval cannct be conceived, not only
withauet Individuals prepared for enormous personal and material
sacrifices, but witheub a high lewel of mutual confidence and
loysl cooperation. What can ensure that the effexts, seif—denial
and sacrifices of one q:uﬁp are not used to achieve puwer. and the
ampiticns <f another? What can prevent the repetition of the
tragedy of meral failure, so freguent in newer Islamic history?

AR

Every order, including the Islamic one, will always vescnble mere

the people whe are its creaters than the principles they proclaim,

3. Due ko iks extremsne backwardness, Lhe Islenic
world will have to accept a very accelerated pace of education and
industrialization. Rapid development is accorpanied everywhers by
phenomena  such  as despotism, corrugtion, family - desintegration.
rapid and unjustified making of money, promotion ef
perscnal resourcefulness and unscrupulousness, rapid urbanization
with the breaking away from traditions, wulgarization of sccial
relations, spreading of alchehelism, drug abuse and prostitution.
Only pure and apdent faith in God and the practice of xeligious
rules by all strata of the populalisn can be a dam against this
flood of coarseness and primitiveness. Only falth can save cultuze.
from being ruined by eivilization, Bare material and technical
progress, as clearly illustrated by some cases, may turn ints an

gulright reccurence of barbariam.
ISLAMIC RULE

Erphasizing as a  pricrity zeligleus and moral
revival does net imply - nex can it be interpreted to imply - that
Islamic order -can be achieved without Islamic rule. This stand
only means that our road does not proceed from the conyuering  of
power, but rather from the conguering of people, and that Islamic
revival is primarily a revelution in the field of education and
only after that in the field of polities.

Therefore, we mmst Dbe preachers first and then
soldiers. Our prime means are perscnal example, books and  werds,
When will force bes added to these means?

The choice of tha right moment is always a - speciiic
guestion and depends on a nurber of facters. Wevetheless, there is
a general ruler Islamic order should and c¢an approach the
cvertaking of rule as soon as it is worally and nurerically strong
anough not only to overthrow the non-Islamic rule but develop new
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lalamie rule. This differentiation Ia.inpcrtant. aince destrustion

and developnent do not reguire an equal level of paychologlcal and
material readinass.

Toe act pramaturily ie equally dangerous as te ba
late in taking the required actlon.

The conguecrlny of power on the basls of a favourable
cencurrence of events, wlthoub sufflclient roral and payahaloglical
Preparedness and “withoul Lhe required minimum of compatent and
doveloped parscnnel iwplies the realization ef anth-r coup  asd
not an Islamic revolution { and a coup iz a continutation of non-

~Islamic politics by othex groups cf people or on behalf of other-
principles}. To be late In tha overtaking of pover means to  deny.

enanall a vexry powerful means for achieving the alrs of Islamic
crder and Lo give non-Islanmle rule an oppertunity to atrike a blow
to the rovement and disperse {te activists. Fer the latter case,
recent histery gives sufficlent tragic and illustrative axamples.

WE ARE IGHORING TEE "HPALISH® waIco CORDEKIS TER HOSLEM HATIONS
T0 AN INFERIOR POSITION AND LEAVES 5O SPACE FOR DOPE

OISTONY 15 HOT ORLY A STORY OF CONSTANI CHANGES BUT ALSD OF THE
CONTINUAL REALIZATION OF THE IMPOSSIELE AMD UNEXFECTRD

Pakistan - An Islamic Republie

When speaking of Islamic rule, the axarple of
Pakistan as tho only declared Islamic repehlic cannot ba avelded,

We salute Pakistan, regardless of cartain Ffallures
and  diffleulties, since Lu is the fruit of aspirations fer the
eetadllahrant  of Islamic rule and since those whe havae envisaged

it as well as those who have realized it were laad by a clear
Islanic idea. ’
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pakistan is a dress rehersal for the introduction of
lelamic order in medern day conditions and at the present level of
development, On the exarple of Pakistan the protagonists of  Islan
ghould and can learn what eshould and what should nobk be done.

Pakistan's  negative exporience - and negative
IIPBIiEﬂEEST#IE always of greater relevance - gan be summarized by
tha following two facborsi

1. Unsufflelent unity and development of the Dbasic
organized force which enbodied Ikbal's conception of Pakistan.
Soon after Pakisban was created, it came to the clear Lhat the
Moslem League gakhored very enegual clements whoo did not  have,
uniform wiews on fundamental issues of soelal crdar and state.
organization. In that rospect the League was little mcre than a
political party of the traditional type and in view of the great
dilermas Pakistan wan faced wilh it could not malntpin its uaivry,

2, The fermal and deogmatle appreach o the
itplementation of Islamic tenets in Pakistan's practice. . Instead
ef turning their attentlon to the urgent ifssues of education the
thinkers and lawers of Pakistan exhausted thelr energy and finally
spiit  in thelr views in respect to guestlons such as  the more
or less striect applieatlon ef the Sheriat erimimal and marital
laws.Khile they lead endless debates on whether a thief should
have his arm cut off or simply be sent to jail, a specific forn of
theft -~ corruptlen reached unprecedented proportions and brought
sbout a crisis which shook the very foundations ef Pakistan as a

etate.

The lessons learned from the twentiy-year old
exlstence of Paklotan aw o atate are obvioun and include:

First, the etruggle for Islamle order and the
Iund;[nntﬂl reconstruction of Moslem society can succesfully ba
waged only by battle-tested and hardened individuals affillated in
n powerful and ceherent erganization. This erganizatlen Ls not any

.



political  party  from tha arsenal of Western democracy; it is a
rovomertt  based en Islam  idaolegy and with clear moral and

ideclogical criteria of affiliation;

Second, the struggle feor Islamic order i3 Iin  Lhe
present-day  world a struggle Lo achieve the substance of Islam,
resning  the provision of rcliginua and rmoral education of the
people  in everyday life and of the basic elements of social

justice. In this stage, form is of socondary importance; and

3. Third, the funckien ef the Islamic republic is
net  primarily to proclaim equality among people and Brootherhoeod
cf all the Moslema, bol rather to struggle te  achieve  sore of

these neble principle in prastice., In every environment, arouszed-

Ialam should take the banner of the struggle for a more eguitable
social exder in  its own hends and peint out clearly Lhat the
truggle for Ixlam also means the initiation of the war against

W

ignerance, injustice and poverty,a war in which there will he ne

compremise  erf retreakt. If this is nok done, this Bannar will be-

taken owver by demagogues and false savers of soclety in order to
achieve thelr hypocritical goals,

Theae leasons have a bitter Ltaste. Weverbholaoss wa
still believe in Pakistan and its missicn in the service of world
Islam. There is no Moslem heart that will not skip a beat when
something so dear as Peklstan is menticned, although this love as
any other knows for its fears and anxieties, Pakistan iz our great
kope, [filled w;th terptations,

i

FARLSLAMISH A0 HATIOHALISH

In one of cur theaea on the gpresent-day Islamlic
order we peinted out that the natural role of the.. Islomic crder
“as to bring together all Meslems and all Hoslen communities:
woerldwide, Under the present eircumstances, this aspiraticn means
a struggle to create a large Islamic federation stretching fram
Horeeeco to Indenesia, and from tropical Arica to Central Asia.

We are fully aware that by mentioning the above
wision we are likely to upset the kind of people arcund wus whe
@all or :cgnrd.themsulvea ag realists but that is one reason rorfe
Tor us to accentuate our goal even more clearly and strongly. te
ignere this "realism" which condemns Moslenm peoples to a lastingly-
inferier positien leaves no roon for any endeavour or hope. This
realism which stems frem faint-heartedness and respect for the
powerful in the werld, means that masters will rermaln masters and
hired hands - hired hands. liswever, history is net only an account
of continuous change but also of the repeated realisabion of Lhe
impossible and  the unexpected.hlrmost everything making up our
prosent-day realities seened irpossibile 50 years age,

There are obviously two realisms: ocurs and that of
our faint-hearted fellow -men and weaklings. We feel” there is
nething more natural and therefore more realistie than the reguest
for the MHoszlems to forge different forms of unity in ‘order Lo
resolve common  problems and gradeally proceed to estaklish
different supranational structures - economie, cultural and
political - for coordinated and copcerted action in some  relevant
areas, Our "realists" (that is to say: weaklings] consider this
idea unrealistic, They sanction the status gue which is, in our
perception of realism, an-example of somebhing blatantly unnatural
and even absurd, For Instance, -in cur wview it iz ahsolutely
unacceptable and unrealistic that at the present ;iwe"-cf-
concentration and asseciation, a people - the Arabs - should live
split up in thirteen state communities; that the opinions of the
Moslem countries should be divided on scores of relewvant gleoszal



issues; that Moslem Egypt should not be concerned for Lhe lMoslems
pezishing in Ethiopia or in Bashmir; that during the moszl severe
confrontaticn  bebwsen the Arab countries and Isarael Maslem
Feraia should maintain friendly relations with the aggressor, and
sp en. Hence, if there is aomething that ia not realistic, it is
net  the unity of the Moslerns but rather the absonce of that

unity, precisely the present state of disunity and discord.

Thera is no historic objective - except if it is  at

variance with nratural and historic faclts - which people could net-

reach Lf they are all willing to woerk togethar, A Utopia In  whish
one  believes and for which one works, ceases to he a Ctupia. And

wur weaklings can neither believe, nor do thay want te work , and

thiz is where the explanation fer their degrading "realism" iz to:

be  found., When they say thab Hoslem unity is an unrealisable
dream they in effect only express the impotence that Lhey
themselves feel . That ipability does not exist in the world but

in their hearts.

The idea of all-tioslem unity is no-one’s  Anvenkion,
ner  an ardent desire of this or that refermer or ideologist. It
was established by the XKoran Aitself with the well-known slegan
"Heslems are brobthers", and Islam has festered and renewed this
idea Aincessantly in the minds of the people through common
fasting, pilgrimage to Mecca and the kazba as a common spiriéﬁal
shrimc, creating Lthereby a permanent and identical feeling of
pelonging and Logetherness throughout the Hoslem world. pAnyone
telking to the common folk afber a disaster which hit a rerote
Meslem  people couwld see  for himself the intensity of their

feelings of compassion and solidarity

{How gan it be then that this "folk pan-Islamism," .

undeubtedly present in the form of strong feelings of tha mazses,
does nct  have muech  impackt on the actual life and practical
pelitics of the Hoslem countries? Why does it remain enply in  the
sphere of  feelings and is net upgraded te the level of a  true

awareness of a compon destiny? How can one explain the fact that
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‘represented from the very cutset an anti-Islamic movement. Sein

news on the sufferings of Moslems, those in Palestine or those  in
the Crimea, Sinkyang, Hashmir, Ethlopia give rise everywhere to a
feeling of despondence and unanimous condemnation, and at the same
time no action is ' taken at all or if taken is in corplete
disharmony with the feelings?
The reply to this guestion is te be found in  the
fact Ekhat tha wconscicus action taken by the leading ecircles
aducated in the West or under Western influence was, unlike the
feeling cof the commen folk,net pan-Islamic but nationalistie. The
instinct and the conscience of the Moslem peoples were divided and
at odds., And in this atate any major actien was and will remain
unfeasible. '

Contemrporary, pan-Islamism is therefcocre fiyvst and
feremost  an  endeavour to bring econscicusness  ipto  lina with'
emotiens in order fox us Lo asplire Lo what we are and net to  long
for whakt we are not.

This state determines both the nature and’ the
destiny of pationalism in our present-day Hoslem world.

While everywhere in the world naticnalism had the
charasteristics of a broad-based naticnal movemant as it asserted
the people's aspirations [folk music, folkleore and pacticularly
language)], in the Hoslem countries one shocaunters, as a rule,'' a

stunted form of natlonaliem or even -a kind of nationalisnm

-diverced from the people ,"anational® naticnalism. This '-is

explalned on the one hand by the fact that the people’s feellings
were abserbed by . pan-Islamismy and on  the other,  that the
naticnalism as  conceived here was to replace Islam and as  such

in a natural econflict with the past and with felk traditions - as
thesa traditicons are always and enly Islamie - npationalistic
movements in a nurber of Moslem countries have heen in a positien
to carry out a kind of denationalisation, very similar teo that of
their colenlal predecessors. The status of the hrablc languasge,
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for Ainstance, in some Arab countcies - at least as far as the
pesition of «the nationalistic administration is concerned « im not
rach  baktey than during kha Edme of Angle-French eccupation. If
anyihing is dona ab all on khis scove, it is done without genulne
enthuslasm or by the forces that have not yet tuxned renegada (cf.
the Jews in Israel have reintroduced the almost forgetten llebrew

language), The yeasen bohind sueh an  attitude to the Arable’

languagn Ls aimple: this language am tha language of tha Koran and
the Islamic olvilization, ia mora of a vehicle of Islamio than
of Arablie, panhrabic, generally nationalist feelings. Protagonists
ef nationalism observe corractly this fact {or rather feel it
instinetivoly) and find an unprecedented way out: they and their
adminlatraticons spsak the language of their former cocuplers . (1)
In tha Momslem ﬁurld, whera there is no Islam thera 18 no
patriotism either.

These conclusions ave aorroborated in a apaciflo way
by kthe fack that npationalistiec ideas in the Hoslem world are
non-Islanie alse by theirx orighn. This is the most evident in Lhe
Hiddle EasL where the plonsers of npationalism are  Syrian
intellectuals and Christian Libyans edocated at the Mrmerlcan

Institute {eriginally: the Syrlan Protestant College) and at the

University of St. Gecrge in Balrul., Thls iz confirmed by vesearch
en the spirltual and histeriec reots of Kemal's movement in Tuckey,
Sckharno’ 8 “pancha silla® in Indonesla, the Baath party in someo
Arah countries (particularxly eof soma of its factions) and a whole
range of patienalistic and "revelutlenary" groups Lhroughout the
Hoelam world, Pan-Islamism ham always sprung from the very heart
of the Hoslem pecple, nationalism has always been imperted from
abroad,

lHealem pecples do nok have, therefere, a "knack" for
natienalism. Should they [ecl sorcy about it?

Even if we were to lgnoce for the moment the evident

truth that the principle of tha splritual comrunity is  superior

te that ¢f & nation,we would have te advise our natiens glven tha

moment when we are welting this message ,not even to attermpt to
put the latter Lnte praetice. Even the peoples who have lived din
pnational communitlies for conturies will in the future be reguired
to gradeally accuston themselvss to new forme of comron "life
raking possible associatlon on a broadex Lasls. Far-sighted:pecple
in present-day France and Germany advise thalr fellow-countrymen
te feel less as Franch or German and rore ae  Buvopeans. Tha
eraation of the Buropoan Bconomic Communiby = altheugh this clai;
may seem unacceptable at first sight - constitutes the résat
gonstructive event Ain 20th century European history.Asd the
patablishment of this supranational strueture wan the first real
wictery of tha Buropnan peeples aver natienalism. latiopalism . has
bagome a luxury, & thing too expensive [or gmall ond aven for
medium-sized nations,

qhe prosont-day werld is likely to develeop in A
wny Lhat has no pracodent in human  history. The unbelievably
coatly educational, research, economie, delfence and cther
development programa presuppose & so lar unheard-cf and
undreamt-of concentratlon of labour and  resources which
objectively means that only the big natlens , or more precisely,
asnociationz of natlens, stand a chance. The world {s gpresently
ruled by two unlons = the American and the Sovlet - while a third,
the European which Le in the.process of constltution, announces
its appearance on the'scene ever mocre forceflully. Auny corwmunity
unable to pool a population ef 200 millien and generate § 200
billion in national Lncome = and these flgures are showing -an,
upward - trend - cannot expect to keep pace with tha olthers in- the
race and will have to reconcile itself to an Inferior position.
Such a cumgﬁnitr can neither aspire to rule others nor evea to be
a master in its own house. In fact, the rate of dovelopment is no
lenger the declslve facter, It has been replaced by the abeve
absalute crders of magnltude. Judging by ita doveloprent rate,
China is far behind France. or England but owing. to a large
concentration of human and other resources . Lt ' is  considerably
ahead of them Ln the present race. This situatlon provides an



appertunity  for &he Moslem werld which is not developod but  is

certainly large,

Thaye s ancbther point which makes it irperative for
Lhe Hoslem ceuntrlas be get together without further delay and to

poel their effeorts. E

Trhe economic and cultural backwardness of the Moslem
states is worsening by the day with the sharp rise ' in their
respeckive populaticns., Two Moslenm countries - Egypt and  Pakistan
- surzently tep the list of the counbries with the highest hirth

vates in  the world. Ascerding to some estimates, 20 millien

loslems are Dern  into this werld per annum and 1if the growth

zontirues . at the presenk pace the population of the Moslem werld.

dithin its present borders will be doubled befera the end of this
fentury.  Can we receive, feed, educate and provide jebs for so
rany millions waiting to be bern? This dramatic population qrowth,
if rot accorpanied with an egually rapid economic and  s=ocial
ievelopment  will e [rﬁught with  potential  dangers  and
Incertainties, Ovar the past 20 years this “"demographic inflation®
1as Baen parbly offset by a rise in output so thak in the majerity
:f lMeslem countries kthe per capita GHP is below that recorded twe
jecades ago. Instead of acting as a facteor af power in a unified
toslen world, populaticn growth is becoming the scurce of eorisis

nd despaiy for the divided Meslem countries.

It is ewident that the Hoslem countries are unabla
‘e oope with the above problem individually., We can address this
Pituaticn  and make up for the lust decades characterized hy our
-299ing behind and stagnation enly by promoting cur new guality -
inkty. What  Arabs,Turks, Persians or Fakistanis are unable to
‘esolve  on their own all Moslems can reselve together through a

ioncerted and coordinated effort.

Every Moslewm country can promote its freedom and
rall-being only by promoting simultanceusly ‘the freedom and
rell-being of all Moslems. Well-te-do Xuwait and Libya cannot
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survi;e a5 islands of affluence in an ocean of poverty. Ii_thcy do
not contribute te Islamic solidarity and fail to suppart
neighbouring tloslem states, if they are guided b; salfishnegss,
will they not thereby be prompting these countries to adopt &’
similar abttituede? And this would lead to a state of Thatred and
chace  coveted by their enemies. Bf doing their Heslem duLy, tho
affluent Moslem -countries will accomplish what will also serve

their own loftiest interests.

The' eption bhefore every Moslem country is clear;
sither to ensure unitod with other Hosle; states, =surwvival,
progress  and skrength  to withstand any temptation, or to lag
Bahind Inereasingly by the day and Lo have teo depend on well-to-do
feraigners. The - tims we are living in gives this unity ancther.
dimension & unity 'is noe lenger merely the heart's desire of
idealists and visionaries; unity has becowre an indispensable need,
the law of survival and a prereguisilte of dignity in our present-
day world, Those who lor any xeason and/ or out of any m:tivesl

support the present-day fragmentation are virtually siding wlth

the enemy.

The pan=Islamle instinct of the Meoelem masses is in
perfect harrmony with the imperative of Lthe histeric moment. Eere
oo, the mwodernists are those who ave blinded by their nationallsns

CHALSTLIANITY AMD JUDATSH

Glven the space aﬁailable, it dis inpossible to
elaborate in this paper on the relationship between Islam and all
the major doctrines and systems outside its sphere. MHonethele:ss,
it is essential to describe this relationship vis-a-vis the two
foremost rsligi?ns: Christianity and Judaism as well as; the twe

prevalling social systems In the world: capitalism. and seciallen,

In our attitude to  Christlenity we | make a
distinction betwean tha. teachings ¢of Jesus Christ and the church.

The former is ip our wview God‘s revelakion,though disterkted "in



appertunity  for  the deslen world which is net developed but  is

certainly largea,

There is another point which makes it imperative for
the Hoslem countries to get tegether withoub further delay and to
poel thelr efferts. :

The economic and cultural backwardness of the Moslem
states is worsening by the day with the sharp rise in  their
respective populations. Twe Moslem counkries - Egyelt and Pakistan
- currently tap the list of the countries with the highest bicth

cetes  in  the world. hecording to  some estimates, 20 million

teelems are born inte this werld per annum and if the growth

rontinues . at the present pace bthe population of the Moslem werld.

Jithin its present borders will be doubled before the end of this
zentury. Can we receive, feed, educate and provide fjobhs  for so
rany milliens waiting te be born? This dramatic pepulation growkh,
if not accompanied with an egually rapid econonle and social
Javelopmant will be fraught with potential danéerg and
imcertainties, Over the past 20 years this "demographic inflation®
its been partly offset by a rise in output so thakt in the pajerity
28 Hoslem countries the per capita GHP iz beleow that reserded twa
lecades ageo. Instead of acting as a facter of power in a unified
ieslem world, population growth Ls becoming the source of crisis
ind despair for the divided Meslem cbuntries.

It is evident that the Meslem countries are unable
o gepe with the above problem individually. We can address this
situation and make wp for the lost decades characterized Ly our
-239ing behind and stagnation enly by prometing sur new guality -
mmity., What Arabe Terks, Persians or Pakistanis are unakle to
esoive  on thelr own all Moslems can resolve together through a

qongerted and coordinated effort.

Every Moslem country can promote its freedom and
tell-being only by promoting simultanecusly “the freedom and
rell-being of all Moslems. Well-to-do Kuwait and Libya canrnot
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sutvive ms islands of affluence in an ecean of poverty. If they do
net eontribute to Islamic solidarity and [fail to suppert
neighbouring Moslem states, 1f they are gulded by selfishness,
will they net thereby be prompting those countries  to  adept a’
similar attitude? And this would lead to a state of hatred and
chace  coveted by their enemies. Ef doing their Moalem duty, the
affluent Moslem .countries will accormplish what will alse serve

their own loftlest interests.

The' optlen before every Moslem country is  <lear:
elither to ensuras united with other Moslem atates, survival,
progress  and  strength Lo withstand any temptation, or to lag
behind increasingly by the day and to have to depend on well-te-do
foreigners. The @ time we are living in gives this unity anethex
dirension 1 unity .is no longer rerely the heark's desire of
idealists and wisionaries; unity has become an indispensable need,
the law of survival and a prerequisite of dignity in our present-
day world, Those who for any reason and/ orx out of any motives
suppert the present-day fragmentation are virtually siding with
the enemy.

The pan-Islamic instinct of the Moslem masses is in
pecfect harmeny with the imperative of the histeric moment, ¥ere
too, the medernista are those who erve blinded by their natisnalism.

CHRISTIANITY ARD JUDAISH

Given ih& space awvallable, it is impessible Lo
elaborate in this paper on the relationship between Islam and all
the ﬁajcr doctrines and systems outside fts sphere. Honetheless,
it is essential te describe this relationship vis-a-vis the two
foremost religions: Christianity and Judalsm as well as; the twe
prevalling social systems in. the world: capitalism.and socialism,

In  our attitude to Christianity we make &
distinction between the. teachings of Jesus Christ and the church.
The former is in our view Ged’s revelatien,though distorted in



opportunity  fer  the Hoslem world which is not davaloped but is

certainly large.

There is ancther polnt which makes it imperative for
the Moslem countries to get bogether witheut further delay and teo

pocd their efforts.

The economiec and culbural backwardness of the Moslem
states fs worsening by the day with the sharp xise in their
respective populatlons. Twe MHoslem countries - Egypt and  Pakistan
- currently tep the list of the ecountries with the highest Rivth
rates in  the werld. hoccording ko some estimate=, 20 million

lzelems  are born into this world per annum and if the orowth’
rentinves . at the presenk pace the vopelation of the Hoslenm world.

sithin its present berders will be doubled before the end of this
zentury.  Can we regelve, feed, educate and provide jobs for so
many milliens waiting to be horn? This dramatic population growth,
tf net aceempanied with an egually rapid economic and social
leveleprent will lbe [:ﬁnght with potential dangers  and
incertainties. Over the past 20 years this “demographic inflation®
wes been partly offset by a riss in eubpul so that in the majority
18 Moslem gcounkries the per capiba GNP L5 below thal recorded two
lecades ago. Instead of acting as a factor of power in a unified
wwslem werld, populalion growth is becoming the source of crisis

snd despair fey the divided Moslem countries,

It is evident thalt the Hoslem countries are unable

‘e cope with the above problem individually. We can address tth.

ditueatisn and make up for the lost decades characterized by our
22ging behind and stagnaticn enly by promoting our new guality -
nity. What Arabs,Turks, Fersians or Pakxistanis are unable to
esolve  on their cwn all Hoslems can resolve together through a
oncerted and cocrdinated effort.

BEvery Moslem country can promoke its freedom and
ell-being  enly by promoting simultanecusly the freedom and
wll-being of all Moslems. Well-to-do Kuwait and Libya cannot

o o e

survive as islands of affluence in an ccean of poverty. If they do
net econtribute to  Islamic solidaribty and fail to 20o0Crt
neighbouring Moslem states, if they are gulded by selfishness,
will they not thereby be prormpting those countries to adopt a
similar attitude? And this would lead %o a stabe of  hatred and
chaos coveted by their enemies. Ef doing theilr Hoslem duiy, the
affluant  Moslem count;iea will accomplish whal will also serve

thair own loftiest interests. .

The' optien hefore every Meslem country fs cleav:
either to  ensure united with other lMeslem atataes, survival,
prograss  and  strengbth to witﬂstand any Ltemptation, or Lo lag
behind increasingly by the day and Lo have Lo depend on well-to-do
foreigners. The . time we are living in gives this unity ancther.
dimension 1 unilty .ia no longer cerely the heoarb's desire of
idealists and wisionaries; unity has become an indispensable need,
the law of survival and a prereguisite of dignity in our gpresent-
day world. Theose who fer any reason and/ or eub of any rotives
gupport the present-day fragmentation are virtually siding with
the enemy.

The pan-Islanmic instinek of the Moslem masses is in
perfect harmeny with the imperative of the historic moment, Eare
too, the medernista are those whe ave blinded Ly their notionalism

CHRISTIAHITY ARD JUDAISH

Given the space available, it is impossikle to
elaborate in this paper on the relationship between Islam and all
the major doctrines and systems outside its sphere. Honetheless,
it is essential to describe this relationship vis-a-wvis ' the two
foremost religions: Christlanity and Judaism as well as; tha two
prevailing social systems in the weozld: capitalism and gecialism.

In our attitude teo, Christianity we make a
distinctlon between tha. teachings of Jesus Christ and the church.
The former is &n our wiew Ged's revelation,though disterted  in-

e i e e e ———
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cortain aspects, and the latter an organisation which has uith its
unaveldable hierarchy, politics, wealth and intecests developed
inte net enly an un-Islamie but aleo an anti-Christlian entity. 1In
determinkng one‘s  attitude te Chrlatianity one xaguires a
definition: 4s it the teaching of Jesus Christ or ls it
inguisition? The cherch has over its history always swayed
betwean Lhama Lwo extremes. The wore the church ermbodies and
intmrprats the ethical teachings of the Gospel, khe farther away

it Ls frem the Lnguisitien and,by the very nature ol Ethings,

closer Lo Islam. We welcoms the new trends in the church as
preclalrad at  the last meeting of the ¥Vatican Council as belng
somewhat cleser to the original Christian doctrine., The Christlans
willing, the futuras could sarve as an exarple of understanding and

coopoarabion betwesn two major rellglons to the benaflt eof  all.

people and the human kind, as opponed to the past which witnessed
their senmneleas intolerance and frictions.

A similar prineiple underlies the attitude of Ialam
ko Judaism, We have lived with tha Jews for centurles and aven
creased a culture , so that in eertaln cases a distinction betwean
Islamie and Jewish elements in Lhat culture is irpossible to make

with certalnty.

llewaver, lead by #ionlets, Jews had taken actlen' in
Falestine, action both inhuman and ruthless and shortsighted and
adventursone. This policy only takes into account the present and
temporary state of relations, losing sight of permanent factors
and  the overall halance of powars between Jews and |oslens
worldwide, Thie policy in Palestino has thrown down the gauntlet
te all the Moslems the world over. Jerusalem is net only a
Falestinian gquestion, nor wselely an Arsb guestion. It is a
question of all Moslem nations. To keep Jerusalem, the Jews would
have be defeat Zslam and Moslams and’ thab is - thank Ged = hayond

thelr poweras.

He would like to make a distinction betweeen Lhe
Jews and the Zlenists, provided the Jews themselves muster encugh

S —————
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strength to draw that line. Let us hope that the military
vietecsies which Lthoy c¢halked up against tha sguabbling Arak
reyimes (not against Arabs nor against leslemn) will net Blur
their senses campletely and that they will procesd to put an  and
to the confrontatlon which they had cavsed themamlves, in crder teo
provide _scope for a life together on the sell of Palestine.
they nevertheless continue along CLhe same read guided
nrrogance, whieh reoma  more  likely  wnder the present
clroumetances, Lheres wlll be only ena way oub ef Lt all for the
Inlamie moverent and all the werld‘s Moslemsi be continue  the
struggle, expand it and prolong it, from day Lo day, from year to
year, regardleas of casualties and the time It could take until
thay are foerced to ceda avery single inch of captured land. Any
trade-offs or  cowpromises which might eall inl question these
elementary rights of our brothers in Palestine will be treason
which can destroy even the wvery system of noral values

i,

I e
-

underpinning our world,

The above stands do nob refleck any new policy of
Islanm towards Christisns and Jews dictated by ferce of eghemeral
elrcumstance, " They represert in fact only a practical conclusion
drawn from the Islamle principle of recognizing Christianity and
Judaism - and are dorlved alrmost literally from the Moran (Xoran
29/45,2/135, 5/47-49), o]

CAPITALISH AED SOCIALISH

tihat structural forms and politleal shape will the
Ielamic Revival of our time assume and take? Hiil some forms, of
state and socletal organization, typlecal of the Western
clvilization including representative democracy, capitalism and
socialism be wvalld alse in the Islamic soclety and will our
seciaty also necesaarlly hnvn‘gn through these and obher forms?

In tha past tvo centuries the belief th;t;_évgry
country will dinvarlably experience a putsch and becore &
parliamentary demeocracy has become _wulll_ustnhiiuhﬂd;': Hecent
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davelopnents, porticularly batuwean the two World Wars, asserted
sovn contradictory facts and showad that classic demecracy was not
arn Inevitabla etage in the evolublen of soclal and political
corrunities. Ny the same token, womo pecple today are trying to
prove that socialism fia a rmust and that whether they wish it er

net  human  societlan are progreamlng towards ite Heowever, “Ehe.

presant developmant eof the so-called capitalist ceuntries in
Buropa and America tafute guite uneguivocally those advocates of
historle necessilty polnting te some new and unexpected developrent
trends. AL the other end of the werld, Japan has changed over from
a feudal economy directly to what Europe would call a higher fornm
of nenepoly capitalisn. The schomes designed to previde a more
systemakic eppreach Le hisbovie developments hava proven highly
relative and, while in existence,the laws governing soclal histery
ave avidently not of a nature atbiributed te them by the
philesephers of Lhe 10Lh and 19th cenkuries.

European

This [ictitious detexrminism has burdened the
conacience of past genearalbions, apark from being exploited as a
poweriul psycholegleal weapon fer sproading ideas.In effect, the
systen influences & situation in a particular country only
inasmuch as it rore or less successfully promotes or directly
erganizes vork whieh le the true sourca of all gichan.

Rid of the psychesls of historic nacassity and
Lharks ke  tha medium pesition eceupled by Islam, we can review
without prejudice the strong and woaks points of the existing
systers, no lopger Ain terms of capitalisam and soclalism, but

rathnr as speclfle practices employed by contemporacy nocleties in
out werld of today.

Pura forms  of capitalism and soclalism no lenger
exitt anywhere in the world. The aceslerated developmant follewing
Werld Har Two left them far behind . It is only the ossified
Marzist peolitieal econemy, which le less and less a aclence and
sver  rere & anrvankt of politlos , that Kkeeps repeating its
erigiral raxims as if ncthing had happened in the world in the
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1 ! 3 8l
v §0 years. Judging by many importank sympltems, the clonwice
A of “capitalist® and ngocialist® will soon hacoma

iterin :
i econamie and social events In

absolutely inappropriate Lo deplet
the davelopment stage that wo nee aboub b

-

o enter.

glogans and nemes

. d not be nisled by
We shoul pereeiva  them,

: ation only the facts as we
T B 55 «ing evelution of the capltallst
papism, capability te set
lavel of

we wust recognize the ocutatat

world in the past thirty years, its dy -
geience Lo metion and Lo ensuro 8 high
d , ak the same ulmn,__we

gocialist  aystenm,’
the arnn of

aconemy  and
political {roedons and legal safsty, &N
canngt lgnexe  the pchiavements of the :
particularly in mobiliaing material resourcas in LB,
education and in eliminatipg the traditional fezms ob P 5

Os the other hand, we cannak lose sight of the dark

: ‘lees
and unaccoptable aspect of their progreps ner af the daap o

gripping peeasionally both of these systens.

The pragmatle cpennass of Islam in addrossing the

that
1ssue of the set-up of the world now giva it an advantaya in

the Palltl\r' and ntgnl:hl't "Ipﬂrieﬂcgs f?! gthars; ?ﬁrticulﬁrl? the
Us U$-’-R ln‘l Jap-ﬂl Qan hﬂ ‘tudlﬂd E.nd atle use ol 'H'j-'-hﬂ"q.'ll- any
?

These three countries in principls and in practice

g in denling with the basic

stand for three different approaches
problens of wallbelng and pawer.

The developrent of capitallsn in the past 30 Yyears

H pEe g H ) [
lh:“'”'l gome U: th. bﬂ.‘iﬂ izeas H[ llarxism to be ingerrcec
1A

Let ws hers mention only Lhree !

1. The conkradiction betueen production forces and

duction relations has not proven -to ha necessary im canbnlxs:.

s i but also rade
e this contradiction,

capitalism has not only overcol "

possible an unprecedanted rate of developnent and an upswing 1

produstion, sclence and Labeur productlvity.
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2 The working class af Lhe major  capitallst
countrien "ono nol takean the revalutlonnry road.

3. The relationahip botwaen being and
censclousness, tha “base™ and tha “supsrstructure” i= pot what
uarf elaired it to be .Therm (s capitalism in Sweden ang
cepitaliom %n hrgentina, The diffovsnses of base in these Lwa
e?untriun are differences in lavel {beth are capitalist)
ﬂfEEEfenc-u between Lheir superstructures {Lorme of pulitiea;
eFr:*lalratlnw, lavs, religien, ruling philosophy, arts and ths
like) are differences in substance, -

wrd

: ALl this goes to wshow Lhat Lhe world has net
develepad  mlong the lines marked sut by lark. The progressive:

soustries hava retained and further promoted capitalism whereas
aeialf

gozialism  han gained the upper hand in scores of enderdeveloped
ceuntyles, an lnwxplicable anomaly from the Ifapxist point of view

Mhal ean account for Lha interest demonstrated by

indwidevalopod ecountri i
aconcny? €s 1In particular forms of a soclallst

To start with, this form of scononmic activity is
?rcvzrq mera  useful in organizing an- extensive economy  ,the
invariable  oplien of countries without any basls in tnrma' of
:apitel, qualltied labour force, developed working habits,

Second, & rore hachkward compunity reconciles itself
ere ensily to  different restrictiens including  limited
-neavldual freedoms, centralism, atreng authorkty and o on  which
sre faatures of certaln types of sociallam, ‘ L

N Third, although it has been transcended as a
=ience, wockaliem lives as a myth and as &n adventure, This
ery  important aspect of socialism does not explain  its puch

‘trenger appeal te tha Catholic and Latln oountries than ts the
‘totestant and Govmanic ones.

S 4 s

Rather, the pragmatic spicit of coplvalism  ie
batlar suited te the catlenallsm cof a developod  sofiety.
Experience shows that developed forms of ecapitalist aconomy tLand
te operate successlully in socleties vith a democratie form of
government, & highly cultured populeticn and a high level of

¢ individual and politleal freedoms. Against this background, sore’
inhuman aspects of the capltalist econony are possible to offast
gver to a substantlal degree wibheut eausing any siynificent drep

in its efficiency.

The nlleged AInevitability of this er that systen
hence holds no water, What Ls truly inevitable is the steady
davolapment of the economy based an the continued  pragross of
selence and technelogy. To improve irplements and promote Lthe.
process of work fucthec seems to be the sole activity In this
dormain ukich people still "muat* do .

Consequantly, just like the world at largse, lnloﬂ.kn
faced not with the guandary | eapitalism or sociallam? « such &
dilarra would be fletltlous and artifieial ~ Dhubt with Lthae
question of selectlng and continuously Improving a systen of
ralations bhetween property and production as will stirulate labour
and operations efficlently, in keeping with the Isalanic

understanding eof soclal justice and to the best of wuveryofo's

abilities, and cope with tha problems arising frem the dinevitable
developrent of productlen processes and technology.

COMCLUSION

These nare some of the principsl idess ancd  relavant
dilemmas of the Islamie Revival which is belng Aincreasingly
perceived as a general transfcrmation of the fioslem nations  in
poral, cultural and political tetms. Against the backdrop of all
the defeats and dlsappolntmenta, Islamic Revival stands fo¢r hape
and salvation of a conslderable part of our planet,



- B2 -

Any  Henlem who sonsiders Lhabk he is net a follewer
by rece chance bub bacause he sees in Islam a progrom and a

commitmant  wAll De unable to dismiss thls vision, but many will,

warder perplexed: where avn the powsrs to put that wvision |nto
practlca?

In reply te thlis unavoidable guestion, lat us paint
te & new [elamic goneration growing up now., This generation of
108 milllon boys and girls, born Into Tolam,” raised te fasa Lhe
rancevr ef defeat and humiliaktion, united in & new Ialamic
patriotism, that will refuse to rest on past laurals and cling to
foreicn ald and instead rally avound the goals standing for truth,
Mfe and dlgnlty « bas the strength needed ta pursus this
irpossible undertaking and face up to any challenge.

This generation eould nct have appeared earllier. It
Was necesasry for Lhe epoch of Llluslens and deluslens te play
itself out, for the impotence to be exposed of false gods, varlous
fathers of the homeland and saviours ef soclety, kings and mehdls,
for us to suffer a deleat at the Hount of Sinai, Eor them to bring
peril te Indenesla, ahake Pakistan, talk a great deal about
freecco, prosperity and progress and im reality bring aleng only
tyranny, paverty and eovrupblon) all thils was necannary bafore
the tize of sobering-up could come and befere a generation could
D9 bern te realizae Lhak all had Bbeen naothlng bub a seareh Ln valn
and thet there is only ene way out for the MHoslem werld: te revert
Le oue own wpiritual and ratovlal scurvean, reaning Ielam and our

.

fellcw Heslers.

The  present-day Islaple world cospgrises an
cutstanding motley of natlorms, racem, laws and influencns.
Hewever, there is one thing that any part of that world locks upen
with egual respect and loyally = the Koran. There ls one {feallng
that is shared by those on Java, in India, Algeria.or Higeria = a
feeling Lthak they balenyg te ene sommen lelemic ecomminity. These
twe allegiances in the elementary feelings of millions of comeen

- ] =

people are & fount of latent energy ond constitute what is Lhe
anare and oqual throughout the present-day Heslem werld. Jdudglng
thereby, the Moslem world is even now o Lrue emctional comrunity
of global proportions, raybe tha sole mulbtinmational erotionnl [but
net yat erganized) community in the world,

As a result of these feelings and the long-standing
inflvence of Islamlec eithiecs; the folllere of tha entira weorld
wividly Jfeatures concepts of human egumlity, secial justiice,
forpearance and wmechanet Lowvayde every single ferm of lifa. These
tacts do pet mean by themsalves a better and rore humene wesld,”
but do promise one such better and more hurane werld.

The feelings referred Lo above go to show Lhab the
Moslem world is alive because where there is love and comgesaion
thece is no place for death but fer life. The Islamic werld is not
a ceserky it is an unploughed land awvaiting its ploughmen.

It s thanks to these fants that eur mission hecomes
realistic and possible. Our mission is to turn the feelings which
are now potentlal forves, Into active forces. Leyalty te the
Koren should develop into a resolve to apply it; the emotional
Islanie community should ba transformed inte an  orgasized,
conscious cemsunity, and folk humanism lnto clear-cut ideam which
will imbue future laws amil imetitutions with mexal and necial

substance.
tho will carry out this trensformation and hew?,

Any action designed Lo shape developrents
constitutes social action. To be succesaful, a struggle has ko  be
comron and organized. The young gensratfion will be able Lo carry
out  ibe btask ef Lransformatien only 4f its asplratlons and
idealism asaume the shape of an organized movement in which
anthusiasm  and individual wirtues will go hamed in  hamd with
methods eof coordinated and concerted actlon-taking., The
establlohment of this mevement with a sole basie eobjectiva and

e E LTy
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progeam  has proven an ind}apﬁnﬁnhla precondition and a stacting
point for the vevival af any Moslam counkny,

This movexent will rally the qualified, educate the
unqgualified, bring up and call en, define the objectives and find
ways to attaln them. It will bying 1ife, thought sand action
wharaver Lt takes roet. It will bacome the conscience and tha
willpowor of a werld avaken after a long and deep aleep.

Mddressing this message to all the Hoslems the
werld ever, we peint cut clearly that there i{s ne premised land,
ror any maglcians ner mehdis. Theare is only one path, the path of
vork, strugyle and sacvifice,

In times of temptabion let us always have in mind
tvs thingma: wo have behind us God'a blowsings and the consent of

our people.
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